chapter two

2:1 Therefore if there is any encouragement in Christ, if there is any consolation of love, if there is any fellowship of the Spirit, if any compassion and mercy,  {ou=n (ch) inferential, therefore--eiv (cs) if, introduces the first of four first class conditions--supply is--ti.j (a-inf-s) indefinite, some, any-- para,klhsij (n-nf-s) the act of calling alongside; runs the gamut from exhortation to encouragement to comfort--evn (pd) in--Cristo,j (n-dm-s) being in union with Christ--eiv (cs) if--supply there is--ti.j        (a-inn-s) some, any--paramu,qion (n-nn-s) 1X, the act of consoling, comforting, cheering up--avga,ph  (n-gf-s) from love, ablative of source or subjective genitive--eiv (cs) if--there is--ti.j (a-inf-s) any, some-- koinwni,a (n-nf-s) sharing, participation, fellowship--pneu/ma (n-gn-s) of spirit, of the Spirit, with the Spirit--eiv (cs) if--ti.j (a-inf-s) likely scribal error, should be neuter--spla,gcnon (n-nn-p) 11X, lit. the viscera, bowels; used of the place of one’s deepest feelings of love and affection--kai, (cc) connective-- oivktirmo,j (n-nm-p) 5X, denotes the display of concern over another person’s misfortune that results in an action of compassion, pity, or mercy}
Exposition vs. 1
1. Chapter two begins with a sentence that extends through verse four, which is comprised of four parts; the first is a protasis of a first class condition, which itself contains four parts.  Phil. 2:1

a. The second is the apodosis, which contains the command to make my joy complete.  Phil. 2:2
b. The third begins with the conjunction ἵνα (hina--that, so that), which does not introduce a purpose clause as it normally does; rather, it is used here to function epexegetically (to explain or clarify), defining the means or manner by which the Philippians can increase Paul’s happiness.
c. The fourth part is found in verses 3 and 4, which provide contrasts between the negative ways in which some regard things with the positive ways Paul desires for them to think.
2. As is somewhat common in English versions, the chapter division is unfortunate, since the inferential conjunction οὖν (oun--therefore) continues the exhortations from the end of chapter one.

3. The command and related exhortations found in verses 27-28 of the previous chapter were followed by the somewhat parenthetical thoughts of verses 29-30.

4. The exhortations found in chapter one emphasized the need to stand firmly in a united way against their opponents as they contended for the faith of the gospel.

5. What follows here in chapter two deals with the need for believers in the local church to stand in solidarity with one another, maintaining the internal unity that is necessary if the church is to fulfill its mission.
6. The conjunction εἰ (ei--if, since) is used four times to introduce the four parts of the protasis; each has the form of a first class condition, which is assumed as true for the sake of the discussion.
7. In this case, the conditions are actually true (unless one supplies a past tense verb) and the conjunction introduces what is an affirmation of reality; in that regard, it may be translated as since.

8. Paul is not asking whether or not these things exist; rather, he is referencing four objective realities that he knows come to believers as part of their experience in Christ.

9. Paul is citing some of the benefits that he knows the Philippians have actually experienced as part of their own personal relationship with the Lord.
10. He has already alluded to some of these things (Christ, the gospel, fellowship, the Spirit of Christ, and affection) in chapter one as part of the Philippians’ experience in the faith when they believed Paul’s gospel.  Phil. 1:5,7
11. Thus, the strength of what Paul states here rests on the Philippians agreeing with him that these four realities accurately represented their experience in Christ.  
12. Interpreters have discussed the source of these experiences at length; does the encouragement to apply come from God, Paul, or others?
13. In that regard, it does not matter whether the exhortations, comfort, or fellowship comes from God or men; the real emphasis is that the Philippians have shared in these experiences as part of their life in Christ. 
14. The first experience Paul references uses the noun παράκλησις (paraklesis--“encouragement”), which is a term that BDAG defines as the act of emboldening another in a belief or course of action; it is generally used of exhortation and consolation.
a. In that regard, interpreters are about evenly divided as to the force of the noun here; some see it  as indicating their experience was one in which they received instruction and exhortation as part of their Christian experience.  Acts 11:23, 14:22, 15:32
b. Others see it as a statement of the comfort that believing in Christ produces, the comfort or encouragement that one receives when he recognizes that Christ has delivered him from spiritual death and provided eternal salvation.  IIThess. 2:16
c. Given the context, it seems best to understand this in terms of comfort or consolation, which does begin at salvation, but continues to be a reality in the adjusted believer’s Ph2 experience.
15. The prepositional phrase ἐν Χριστω (en Christo--in Christ) refers to their position in Christ, which resulted from the baptism of the Holy Spirit placing them into union with Christ.

16. Paul recognizes that all believers have received comfort and encouragement by virtue of the fact that they are in Christ, since this is where all the blessings of justification, sanctification, adoption, redemption, and forgiveness are found.
17. It is possible to construe this prepositional phrase with all the qualities Paul mentions since he is dealing with strictly Christian phenomena.
18. The second part of the protasis addresses the matter of the consolation of love; Paul uses a noun that is found only here and is derived from the verb παραμυθέομαι (paramutheomai--lit. to speak alongside).
19. The verb conveys the sense of speaking in a positive, benevolent, calming, or comforting way; it is found twice in John 11 where it deals with the comfort or solace provided for one grieving.  Jn. 11:19,31

20. Paul qualifies this term with the genitive of the noun ἀγάπη (agape--love), which should be understood as an ablative of source, or a subjective genitive; the comfort is motivated by and offered because of love.
21. Paul does not define whose love he has in view; some have identified it as God’s love, others identify it as Paul’s love for the Philippians, while some others identify it as the love the Philippians exhibited toward one another.
22. Given that the immediate context is one focusing on the matter of unity, it is the experience of these believers with one another that would seem to be the background to what Paul says here.

23. The love they share motivates them to provide the compassion and comfort others need when they are struggling or suffering

24. The third reality is seen in the Greek phrase κοινωνία πνεύματος (koinoia pneumatos--fellow-ship of spirit/the Spirit).
25. As one might imagine, the discussion here centers on whether or not the term entire phrase is to be understood as fellowship of spirit (unity), spiritual fellowship (adjectival genitive), or the fellowship of the Holy Spirit.

a. The view one takes is based to some extent on how one categorizes the genitive; some take it subjectively, some objectively, and some as simply descriptive.
b. The majority of interpreters identify the spirit as the Holy Spirit on contextual grounds and because of the similar expression found in Second Corinthians.  IICor. 13:14
26. However, the context here addresses the matter of unity, consideration, and interacting properly with other believers in the local church; therefore, the sharing/partnership/fellowship of spirit deals with the fellowship of spirit or harmony in the local body. 
27. In that regard, fellowship and sharing are the result of the Holy Spirit working in the lives of believers, which should issue in fellowship and sharing with others likewise motivated and empowered by the Spirit.

28. The earthly fellowship and partnership among believers comes as a direct result of relationship all believers share with the Holy Spirit and the work of the Spirit in their individual lives.
29. Paul concludes the protasis with two terms that emphasize the matters of affection and mercy, which some have identified as a hendiadys and translate the two as heartfelt sympathy.

30. Since both are abstract ideas, the plurals may simply reflect the fact that abstract nouns in the Greek were often plural; on the other hand, it may refer to incidents of affection and compassion among the Philippians. 

31. The Greek noun σπλάγχνον (splanchnon--compassion, “affection”) first referred to the inward parts of the body such as the kidneys or intestines--the viscera.  Acts 1:18
32. In the ancient world, inner bodily parts served to refer to the psychological aspects of one’s existence, which included one’s emotions; the Greeks believed this to be the seat of the emotions including anger, hatred, jealousy, compassion, and love.

33. The cognate verb σπλαγχνίζομαι (splanchnizomai) means to be moved to feelings of sympathy, pity, or compassion.  Matt. 9:36
34. The second term οἰκτιρμός (oiktirmos--mercy) is mostly used in the plural to denote acts of mercy, the visible or overt manifestation of the aforementioned compassion.
35. Paul knows that believers have been the beneficiaries of God’s compassion; they have been blessed by the overt manifestations of His mercy.  Rom. 12:1; IICor. 1:3
36. Again however, the context here would suggest that the he is referencing acts of affection and compassion toward one another that were part of their experience as believers in Christ.

2:2 make my joy complete by being of the same mind, maintaining the same love, united in spirit, thinking the one thing.  {plhro,w (vmaa--2p) begins apodosis; fill up, make full, bring to completion--evgw, (npg-1s) my; possession--h` cara, (n-af-s) joy, gladness, happiness--i[na (ch) normally for purpose, here epexegetical to the imperative with imperatival force; explains how they make his joy complete--to. auvto,j (ap-an-s) intensive use; the same thing; perhaps, thinking the same way--frone,w (vspa--2p) to think or feel a certain way; to set one’s mind on something, to think--h` avga,ph (n-af-s) the love--auvto,j (a--af-s) intensive, same--e;cw (vrpanm2p) having; manner of fulfilling joy--su,myucoj (a--nm-p) 1X, lit. souls with, souls together, united--to. ei-j (apcan-s) lit. the one thing, or the one way of thinking--frone,w (vrpanm2p) to think, to have an opinion, to be disposed; manner in which they fulfill his joy}

Exposition vs. 2
1. Verse 2 continues the thought of verse one, and begins with the apodosis to the four-part protasis of that verse.
2. While the imperative functions as the main verb of this sentence, fulfilling Paul’s joy is not the primary idea Paul has in mind.

3. Runge indicates it is what has been dubbed as a meta-comment, which is used when a speaker stops  what he is saying in order to introduce or comment on what he is about to say.

4. However, even though the main emphasis of this section is on unity, Paul makes this secondary comment that reveals something of his own Christian life.
5. Paul has already informed the Philippians that he was joyful with regard to them and his experience with them; this was true even though his external circumstances in prison were somewhat less than desirable.  Phil. 1:4, 2:17, 4:1,10
6. Like all believers, the apostle’s happiness is not totally unrelated to the reality of his external circumstances; one factor that certainly influenced his joy was the spiritual success of the churches in his canon.  IThess. 3:8
7. Although Paul has already pointed out that he takes joy in the Philippians, that joy or happiness will be increased when this church, which is experiencing some internal strife and conflict, is restored to a unified state.  
8. As has been mentioned by many, this epistle has been dubbed as a friendship letter and passages such as this tend to reinforce that idea.
9. Paul has maintained a close partnership and friendship with those in Philippi, but as one should know, friendships can be fragile and are damaged when individuals become divided by pride, selfishness, and a preoccupation with their own interests.
10. Thus, his command to make his joy complete comes from one who has demonstrated himself to be a faithful friend; Paul makes it plain that divisions within that church troubled him and the struggles of his friends in Christ had an impact on his own mental attitude joy. 
11. The clause that follows has the form of a purpose clause, but should not be so understood in this context; in this case, it is functioning epexegetically to explain the previous command.

12. In other words, the manner in which the Philippians are to increase Paul’s joy is found in the next three phrases, which all continue the imperatival force of the verb fulfill.
13. In fact, Paul will continue to elaborate on the manner in which they are to fulfill his joy with a series of participles in verse 2 (having, thinking), verse 3 (regarding), and verse 4 (looking out). 
14. The first of these is being of the same mind, which is the English rendering of the Greek think the same thing. 
15. The verb φρονέω (phroneo--set the mind on, think) is used 26 times in the New Testament, and all but three usages are found in Paul; the significance of this verb is heightened since it is found 10 times in this short letter.

16. The verb goes beyond merely having an opinion or view on something; it denotes one’s intentions or aims and it references the way of thinking, outlook, or mindset one has as he approaches life.
17. The concept of the worldview deals with the overall perspective from which one sees, understands, and interprets the world; it involves a collection of beliefs about life and the universe, a comprehensive view of creation and mankind’s relationship to it.
18. In that regard, Paul does not desire that they merely think similarly, but that they share the same worldview, the comprehensive spiritual mindset that is characteristic of the positive, advancing believer.  Rom. 8:5
19. The use of this verb here also prepares the reader for what is just ahead in the text; Paul is about to instruct the Philippians to have the mindset of Christ Jesus.  Phil. 2:5

20. The second means necessary to making Paul’s joy complete is for the local church to possess (continue to have, continue to maintain) the same love for one another.
21. Most interpreters have recognized that the intensive use of the pronoun αὐτός (autos--same), which is correctly translated as the same love.

22. While God’s love is the basis and example of the type of love Paul has in mind, it is evident here that this matter of sacrificial love is something the Philippians are to maintain toward one another.
23. Again, the participle of the verb ἔχω (echo--have) partakes of the force of the imperative make complete; this denotes the means or the manner in which they are to fulfill the initial command.

24. Paul interrupts his use of verbs with the next phrase united in spirit, which is a translation of the Greek plural adjective σύμψυχος (sumpsuchos--with souls, souls together).
25. Although the term is not identical to what Paul said earlier, it reaches back to verse 27 in the previous chapter, which emphasized the matter of one soul/one mind.  Phil. 1:27

26. The two expressions both convey the sense of people in harmony with one another; the local church is to have a unity that essentially empowers them to work together as a single person.
27. In fact, Aristotle used the expression one soul to portray the matter of unanimity (the quality or state of being unanimous) when it came to friendship.

28. Although it has been taught that believers must love one another even if they do not like one another, such cannot be supported by what Paul is saying here.
a. It should be evident that there are and will be differences between believers such as age, education, background history; this may also involve differences in finances and social standing.

b. These differences often result in different perspectives, which can certainly lead to personal dislikes and disagreements.

c. Couple that with the differences in personal commitment to the truth, spiritual gifts, and the relative level of growth and maturity, even among those who are positive, and some tension is likely inevitable.  

29. While divisions can be the result of such different perspectives, more frequently, it occurs when believers become preoccupied with their own personal agenda and pursue that agenda in disregard of God’s plan and the needs of other believers in the local church.

30. When this happens, believers begin to move in different directions which, if left unchecked, will divide believers from one another into groups or cliques that share a similar agenda.

31. Paul closes verse 2 by essentially repeating what he had said previously; he commanded them to think the same thing, but here commands them to think the one thing.
32. Although Paul does not closely identify what that one thing is at this point, he will make it explicit in verse 5 that he wants them to share the mindset of Christ Jesus.

33. O’Brien suggests that the command to live in a manner that is worthy of the gospel, which means that believers are to be “gospel oriented” as they relate to one another.  

34. While that is true enough (even if vague and somewhat undefined), the particulars of the gospel all focus on the person and work of Jesus Christ, whose thinking, attitude, mindset, and example believers are to emulate.
35. Believers should recognize the self-denial of Christ in submitting to God’s will and humbling Himself even in the presence of fallen, sinful, and even hostile men.

36. Since believers have likewise been given royal status by grace, they should seek to think and act in a manner that exhibits respect and appreciation for His unparalleled sacrifice and the great blessings that they have received.
37. Paul will move on in verses three and four to contrast the types of qualities that are necessary with those qualities that are undesirable if one is to effectively have and maintain unity with others in the local church.

2:3 Regarding nothing from selfishness or empty conceit, but with humility of mind regarding one another as more important than yourselves;  {mhdei,j (apcan-s) not one, nothing; object of the participle of hegeomai--kata, (pa) used with accusative to denote the standard; marks similarity--evriqei,a (n-af-s) 7X, self-seeking, selfish ambition--mhde, (cc) and not, but not, continues previous negation--kata, (pa) according to, from--kenodoxi,a (n-af-s) 1X, lit. empty glory, baseless pride--avlla, (ch) but--h` tapeinofrosu,nh (n-df-s) 7X, lit. low lying mind; humility of thought; instrumental of association or manner; article is well-known--avllh,lwn (npam2p) one another; first of two accusatives--h`ge,omai (vrpnnm2p) to think about, to consider, to regard; third participle of manner--u`pere,cw (vppaam2p) 5X, lit. to have above or beyond; to surpass in quality or value, to surpass, be better or superior; supplementary or participle of indirect discourse--e`autou/ (npgm2p) reflexive, yourselves}
2:4 each of you not looking out only for your own personal interests, but also looking out for the interests of each of the others.  {mh, (qn) not--to. (danp+) the things--e`autou/ (npgm2p) lit. the things of yourselves, that which pertains only to oneself; “personal interests” e[kastoj (ap-nm-s) lit. each ones--skope,w (vrpanm2p) 6X, to pay careful attention to, to observe closely, to contemplate or consider; fourth participle of manner; continues imperatival force--avlla, (ch) but--kai, (ab) adjunctive, also--supply previous participle, looking out--to, (danp+) the things--e[teroj (ap-gm-p) different ones, others; lit. the things that pertain to other, their interests--e[kastoj (ap-nm-s) subject of participle, repeated for emphasis; each one without exception}
Exposition vs. 3-4
1. Verse 3 begins with a statement that contains a double negative, but does not appear to contain a verb; it literally reads neither selfish ambition nor vain conceit.
2. However, the clause should be taken as the object of the participle of ἡγέομαι (hegeomai--consider, regard); the fact that the object is forward draws attention to it and the brevity makes the statement more forceful.
3. The totality of the prohibition should not be understood only in terms of the Philippians; it should be recognized as an appropriate injunction for all believers at all times.
4. The emphasis on the thinking process in the earlier portion of this sentence indicates that Paul is focusing on the mental attitude or mindset; thus, he uses imperatival force to prohibit these two specific attitudes.
5. Both qualities are introduced by the preposition κατά (kata--according to), which generally means according to a particular norm or standard.

6. Here, the idea is manner or even motivation; the believer is not to entertain these motivations in the mental attitude since the participles (thinking and regarding) both deal with the thinking.
7. The first mental attitude that Paul expects believers to avoid is seen in the Greek noun ἐριθεία (eritheia--selfishness, selfish ambition), which originally referred to a day laborer.

a. Given its derivation, it was used to denote a hireling, one concerned with his own interests, who manifested a desire to advance himself and was not averse to using any sort of political or personal intrigue to achieve his goals.
b. It came to refer to those who would strive to gain some position in society, government, or the courts, not in order to serve the state or others but in order to advance their own agenda, which often involved gaining honor and wealth. 
c. Thus, it came to refer to a person who did what he did because he had an agenda that focused on what he could gain from his actions; the question he would inevitably ask was “What is in it for me?”

8. Until a believer recognizes that his selfishness and the selfish ambition to advance and fulfill his own agenda are not consistent with the Christian way of life, he will not recognize that he is actually an impediment to unity.

9. As the Theological Dictionary of the New Testament notes, those who are selfish and focus only on immediate gain and temporal advancement manifest a nature that does not rise above the earthly sphere to focus on higher, spiritual things.  Col. 3:1-2; Phil. 3:19
10. The second mental attitude or mindset that Paul wants believers to avoid is seen in the noun κενοδοξία (kenodoxia--lit. empty glory, “empty conceit”).
a. That term is a compound from κενός (kenos--lit. empty, lacking content) was used to denote that which did not contain anything in a physical sense.  Lk. 1:53, 20:10
b. It came to be used of that which was devoid of intellectual, moral, or spiritual value.
c. That term is combined with the noun δόξα (doxa--glory, honor, fame), which first meant to have an opinion; generally, a good opinion was in view, which brought fame, glory, or honor.
d. The combined force of these terms is something like empty glory or empty conceit, as the New American Standard renders it.
11. The term refers to those who have an exaggerated view of themselves, which leads them to boast or brag about who they are and what they have done.
12. However, while that type of person may actually believe his own inflated opinion of himself, his supposed glory is merely an illusion (delusion) of his own mind. 
13. While believers may be careful about their public persona and put forth a façade of positive volition, concern for God’s plan, and love for others, this term exposes that overt fraud for what it is.
14. The ideas contained in these two terms are not unrelated since Roman society functioned on the culture of honor and this included the matter of patronage networks.
15. An ambitious local aristocrat would expect to have support from his friends, clients, and those in his extended household; however, his preoccupation with his own social advantage naturally led to placing his interests first.
16. Oakes notes that the first term then focuses on the matter of being concerned with one’s own social advantages, and the second would refer to pride in one’s high social standing.

17. Paul next uses the adversative conjunction ἀλλά (alla--but) to introduce a contrast between the selfish and deluded believer and the believer that manifests the proper mental attitude.
18. In contrast to these fleshly motivations, Paul provides the positive mental attitude that is necessary if believers are to orient to God and properly relate to others.  Acts 20:19; Eph. 4:2

19. The quality that Paul desires believers to model is seen in the Greek noun tapeinofrosu,nh (tapeinophrosune--humility), which is a compound formed from the adjective tapeino,j (tapeinos--lowly, low places, of little or no account) and the noun frh,n (phren--thinking, understanding).
20. The term refers to the quality of being lowly minded and has the idea of one that perceives or judges himself to be relatively unimportant; this is opposed to one who exhibits the mental attitude of arrogance.
21. Although this term apparently was not found in Greek writings prior to the New Testament, the cognate adjective ταπεινός (tapeinos--lowly, humble) is found frequently in the Septuagint.

a. That adjective was used in Greek writings to denote things or people that were poor, weak, insignificant, or trivial; there are very few instances in which the term does not have the derogatory sense of one who is slavish, groveling, or mean-spirited.

b. The Greeks tended to believe that a noble mind and virtue were inherited and could not be acquired; thus, the man who was born into lowly circumstances (especially slaves) was possessed by an obsequious nature (engaging in flattery and servile fawning to an excessive degree).
c. The Greek world was largely focused on man and his importance, which cause them to view this quality as something undesirable, something shameful, something to be avoided, and something to be overcome in the thought processes and in the actions.

d. Since humility was something that was associated with lowliness and subjection, they looked down on those that exhibited this type of behavior; for one to willingly subject oneself to others was something to be avoided.

e. The Greek view was still common in Paul’s day as witnessed by Epictetus (55-135 AD), who indicated that this quality of humility was not one that was to be commended.

22. It was used in the Septuagint in reference to the poor (ISam. 18:23), weak (Judges 6:15), afflicted or discouraged, (Ps. 34:18) lowly (Ps. 138:6), and the downtrodden or oppressed.  Ps. 10:18

a. However, this quality is one of which God approves, particularly when that lowly situation is a result of humbling oneself and pursuing God’s plan.  Zeph. 2:3, 3:12

b. God promises to save and exalt the oppressed, those of humble circumstances (Isa.66:2), and to abase and overthrow the mighty and arrogant oppressors.  Ps. 18:27

23. It is found eight times in the New Testament, which generally uses this family of words in a positive sense to denote those that are humble in spirit.  Matt. 11:29
24. The similar concept of being poor in spirit (Matt. 5:3) refers to those who recognize that they are the unworthy objects of God’s grace and mercy (Lk. 18:13-14; Col. 3:12), and those that recognize their dependence upon God and submit to His will.  IPet. 5:6

25. When Paul addresses the matter of unity, it is evident here that he emphasizes this positive mental quality of humility as a foundational matter in terms of building and maintaining unity.
26. As will become evident, Paul believed the ultimate expression of lowliness and humility was to be found in Christ.  Phil. 2:8
27. Paul goes on to point out the key element in being truly humble is more precisely defined by considering others as being more important that oneself.
28. The verb ἡγέομαι (hegeomai--“regard”) means to engage in intellectual processes, to think about something or consider it; Friberg notes that it has the idea of consciously considering the facts or circumstances, giving things due consideration.  IICor. 9:5; IIPet. 13
29. Although some English translations follow this with the word others, the New American Standard rightly translates the reciprocal pronoun ἀλλήλων (allelon--one another) correctly.
30. This is important in that the first translation is too general; the emphasis is that this consideration is to be extended to each and every believer within the local church.
31. The final phrase more important than yourselves reflects the participle of the verb ὑπερέχω (huperecho--lit. to have above or over, “more important”), which first meant to be at a point higher than another point, to rise above, or to surpass.
32. It was used figuratively to refer to one in a controlling position, one who had power or authority over another; it then came to be used of that which surpasses something in quality or value.
33. The believer should regard the value of considering the needs and interests of others, which should surpass the consideration of one’s own needs and interests.
34. Verse three focuses on the mental attitude of humility that is necessary if believers are going to enjoy Christian unity; verse four will expand on the matter of what one must do to if he is to treat others as more important than himself.
35. In fact, rather than being another exhortation or command, the participles in verses 3-4 continue to explain the manner in which one fulfills the initial command in verse 2; since they flow from the command, they still have some imperatival force.
36. Paul uses a single participle of the verb σκοπέω (skopeo--to keep an eye on, to observe), which means to pay careful attention to something, to watch out for something or someone; when used of people, it has the idea of scrutinizing someone, their behavior, and their habits.  Rom. 16:17
37. The verb is also used in a positive sense to refer to observing believers who are effectively living the Christian way of life and emulating them.  Phil. 3:17
38. The first thing he says is that believers are not to focus their attention on those things that pertain to themselves; the use of the negative with the participle indicates that this should not be the ongoing focus.
39. Obviously, this must be taken in a qualified sense since one naturally must be aware of the circumstances and situations of his own niche.  Prov. 17:23-24
40. With the use of the strong adversative ἀλλα (alla--but) and the adjunctive use of the conjunction καί (kai--also), the force is conveyed by the addition of the term merely in the New American Standard version.
41. Thus, while the believer must naturally be alert to the particulars of his own niche, Paul commands (the participle still continues the imperatival force) believers to be equally alert (actually, more so) to the issues that confront others.
42. There is a minor textual issue at the end of verse four, which involves the number of the distributive adjective ἕκαστος (hekastos--each one, every one); some versions have a singular and others a plural.
43. On the basis of external evidence and the principle of assimilation, Metzger prefers the singular here since he believes that scribes simply conformed this to the other plurals in this section.
44. However, the mixing of singulars and plurals is something that is found regularly in Paul’s writings.
45. The emphasis for Paul is on the community of believers in the local church, since the local church is the vehicle designed to fulfill God’s purposes in this world.
46. Although the emphasis of Paul’s exhortations falls primarily on the community, one must recognize that obedience must begin with each individual.
47. In conclusion, each and every believer in Philippi must be more focused on the others in the local church than he is on his own testings, trials, pressures, etc. 
48. As Fee observes, Paul’s emphasis here is likely designed to remind some within the community who either seem to be (or actually are) out of touch with the needs of others.

49. One important factor in unity is the lack of conflict with others; however conflict is often generated by virtue of being focused on one’s own interests to the exclusion of the interests of others.  James 4:1
50. Thus, Paul here prescribes what is necessary if the local church is to fulfill God’s plan and stand together in the angelic conflict as one.
2:5 Have this mindset among yourselves which was present in Christ Jesus,  {frone,w (vmpa--2p) to think or feel a certain way; to set one’s mind on something, to think; keep on having--ou-toj (apdan-s) this, this way, in this manner; emphatic position, refers back to the previous usages of phroneo in verse 2--evn (pd) in or among--su, (npd-2p) you all--o[j (aprnn-s) which, which way or manner of thinking was--kai, (ab) adjunctive, also--evn (pd) in, which was possessed by--Cristo,j VIhsou/j (n-dm-s) Messiah Jesus}
Exposition vs. 5
1. Verse 5 links the previous four verses with a new section that is closely related to the primary command in chapter 1 to live as good Christian citizens in the Church.  Phil. 1:27
2. Although there is no connecting term between the first four verses and verse five, it is evident that this section also continues the emphasis on fulfilling Paul’s joy by sharing a common mindset, having a similar focus.

3. One connection between the first four verses and this section (Phil. 2:5-11) is seen in the repetition of vocabulary; verse 5 is linked with the previous section by the repetition of the verb φρονέω (phroneo--set the mind on, think).
4. Although some theologians often refer to this section as a hymn, there is no historical evidence that this was an actual song or that it was used in early worship services.  
5. The emphasis of the passage should not be tied to some speculation about the history of the passage; rather, its meaning in the context of Philippians should be the primary focus.
6. While verse 5 links the previous section (Phil. 2:1-4) with the section that follows (Phil. 2:6-11), the transition is one from command/exhortation to that of illustration. 

7. This verse begins with the near demonstrative pronoun οὗτος (houtos--this), which is placed before the verb for emphasis.
8. Although some interpreters see this as looking forward to the example of Christ, the antecedent is actually the mindset described by the content of verses 2-4.

9. He follows this pronoun with the present imperative of the verb φρονέω (phroneo--set the mind on, think); the force is that one should think in the way described in the previous three verses (think like this) or that one should adopt this frame of mind (mindset).
10. The prepositional phrase that follows ἐν ὑμῖν (en humin--in you all) may be translated as in yourselves or among yourselves.
a. If one opts for the former translation, it would emphasize the internal disposition or mindset of the individual believers within the local church.
b. If one opts for the latter translation it would emphasize the communal aspect of a shared mindset that should be characteristic of the body of Christ.
11. However, one should recognize that this mindset will not be characteristic of the body if it has not first been accepted and applied by individual believers; thus, the two realities are somewhat interdependent. 
12. In that regard, it is important to understand the mindset of Romans and those living in Roman colonies since that directly bears on the understanding of what Paul records in this passage.
13. The relative pronoun ὅς (hos--“which”) is also neuter, which corresponds with the previous command to think this way; it has the force of which way of thinking was/is also in Christ Jesus.
14. Interpreters have recognized that there is no verb to complete the thought and some seek to repeat the verb φρονέω (phroneo--think, set the mind on), but nothing more than an elided εἰμί (eimi--be, is, was) needs to be supplied.
15. The final prepositional phrase in Christ Jesus has left interpreters divided between two distinct interpretations.
a. Some take it in the most common way to refer to the matter of positional truth, which yields the sense that they are to think in a particular way since they are in Christ.
b. This leads them to translate this as do this as it is appropriate for those who are in union with Christ.
c. Others take it to refer to the mindset that Christ Jesus possessed and manifested, particularly as it related to His prior existence, His incarnation, and His crucifixion.

d. This would then mean that the Philippians were to emulate His example, which serves as the paradigm (pattern, model) for the attitude Paul had just enjoined on the Philippians.

16. There is little question that the second view is the correct one, which is reflected in the corrected translation above.

17. Although it is found in a context dealing with the matter of non-essentials in the Christian way of life, Romans 15 is very much parallel to what Paul writes here in Philippians.  Rom. 15:1-7
a. It is evident that the general theme of this part of Romans focuses on the matter of harmony within the church.  Rom. 14:19
b. Although the vocabulary is different, the matter of looking out for the interests of others parallels the idea of not seeking one’s own satisfaction at the expense of others.  Rom. 15:1
c. Believers are commanded to place others first with a view to their spiritual edification; they are to follow the example of Christ.  Rom. 15:2-3
d. The fact that the Messiah did not choose to please Himself is a brief but eloquent summation of the Kenosis, the Incarnation and the entire earthly life of Christ.
e. Although it is not commanded in Romans as it is in Philippians, Paul uses the same construction and vocabulary he uses in Philippians to exhort the Romans to think the same thing.  Rom. 15:5
f. In both cases, Paul uses the example of Christ to provide motivation for believers to wholeheartedly accept one another and place the interests of others first. Rom. 15:7; Phil. 4:4

18. What Paul will say here has been recognized as something that would likely have directly subverted the expectations of a Roman colonial audience, which would have been quite familiar with the Roman concept of cursus honorum.

19. That practice must be understood in the social landscape of the Roman Empire which, like many of the Mediterranean cultures, was based on an honor/shame construct.
Isagogics for Philippians 2:6-11
2:6 who, although existing in the form of God, did not regard equality with God a thing to be grasped,  {o[j (aprnm-s) antecedent is Jesus Christ--evn (pd) in, with--morfh, (n-df-s) 3X, form, outward appearance--qeo,j (n-gm-s) genitive of apposition; general form explained by specific God--u`pa,rcw (vppanm-s) to exist or be present, to be there; concessive force--ouv (qn) not--h`ge,omai (viad--3s) to think about, to consider, to regard--to. (dans) marks the phrase that follows as direct object--eivmi, (vnpaa) to be--i;soj (ab) 8X, that which is equivalent in number, size, quality; equal to; takes the dative to complete the meaning--qeo,j (n-dm-s) to God, with God--a`rpagmo,j (n-am-s) 1X, an item to be seized for the sake of gaining an advantage}
Exposition vs. 6
1. The number of genuine exegetical problems within these verses and the sheer number of books and articles that have been written about it are easily documented; in fact, some have stated that the literature on this section is virtually unmanageable.
2. Various aspects of this section are still heavily debated; this includes things like the precise form of this section (a hymn, a creed), its authorship (Paul or an earlier author), its place and purpose in the letter, and the theological ramifications with regard to Christology.
3. Nevertheless, even though there may be difficult issues that some believe still need to be resolved, the passage is not as troublesome as some have suggested; if one exegetes carefully and has a sound theological grid, this can be clearly understood.
4. One thing that will become evident is that Paul is not focusing specifically on Christology, which includes issues such as Christ’s existence and His essential nature.

5. Rather, Paul simply addresses the status of Christ and how He chose to use that status; Christ is set forth not only as the basis for Christian behavior, but also as an example to be emulated within the Philippian church.
6. Verse 6 begins a new section, which may be divided into two parts; the first part deals with Messiah Jesus and what He did and did not do (Phil. 2:6-8), while the second deals with what God has done.  Phil. 2:9-11

7. Paul continues his sentence in verse 6 with the relative pronoun ὅς (hos--who, He who), which refers grammatically to Messiah Jesus at the end of verse 5.
8. This pronoun then links the historical Jesus of Nazareth with the person (God the Son) who existed prior to the Incarnation.
9. Paul uses a present participle of the verb ὑπάρχω (huparcho--to be present, to exist), which was used widely in Hellenistic Greek as a substitute for the infinitive of the verb εἰμί (eimi--to be).

10. It is also used to denote one who is in a specific state or circumstance.  Lk. 9:48; ICor. 7:26; James 2:15

11. Although some seek to classify the participle as causal, it seems far more likely that it should be understood in a concessive sense; this indicates that the state or action of the main verb(s) is true in spite of the state or action of the participle.
a. If one classifies the participle as one of cause, Paul would be indicating that Christ Jesus looked out for the interests of others because He was God; in that regard, it is the nature of God to look out for the interests of others.

b. While that is certainly true, it is difficult to understand how this would provide any motivation for believers since they do not exist in the form of God.
c. The concessive sense clearly fits the context better since the noun ἁρπαγμός (harpagmos--something seized or grasped) means to seize or exploit something for one’s own advantage.

d. Therefore, one should understand this to mean that Christ Jesus did not choose to exploit His privileged position as God as a personal opportunity for Himself.
e. In the Roman society of Philippi, which elevated the matter of status and honor, it would stand out to the reader that one who existed in the form of God did not regard that status as an advantage to exploit.

12. In this case, the participle is linked with both the verbs that follow--He did not regard… (Phil 1:6) and but emptied Himself…  Phil. 1:7
13. This present participle reflects a temporal contrast with the three aorist participles at the end of verse 7, which means that before He took the form of a slave, He already existed in the form of God.

14. Although the verb does not in and of itself denote preexistence, the use of the present participle (even though referring to past time) does point to the fact that the Son constantly existed in the form of God.
15. The prepositional phrase in the form of God, which follows the relative pronoun, has a great impact on how one understands and interprets the entire passage.

16. The Greek noun μορφή (morphe--form) is only used twice in the New Testament and both usages are found in this passage.  Phil. 2:6,7

17. BDAG, along with most Greek lexicons, defines this noun as the outward appearance and shape which can be seen; Greek literature also used this term in the sense of the external appearance that is visible to human observation.
18. It is used similarly in the Septuagint to refer to something visible to the eye, something that can be seen.  Job 4:16; Isa. 44:13; Dan. 3:19
19. Many interpreters recognize that while μορφή (morphe--form) referred first to the visible form or appearance of something, it did not always refer to external appearance alone.

a. The verb μορφόω (morphoo--to give shape to something, to form) is used to denote the idea of forming the nature or character in someone.  Gal. 4:19

b. The related noun μόρφωσις (morphosis--forming or shaping) is used both of the act of forming or shaping something, or the result of forming of shaping of something that contains the essential features or nature of it--the embodiment.  Rom. 2:20
c. Since the term could be used in Greek writings to refer to something more substantial, this word group describes not only the external appearance, but to that with which it corresponds (or is expected to correspond) inwardly.  IITim. 3:5
20. One critical question that must be addressed is that of how one can exist in the form of God if one is not God; can one manifest the form of God apart from possessing the nature or essence of God?

21. In short, this statement about existing in the form of God indicates that whatever form God chose to manifest in Heaven, the preincarnate Christ also manifested; this prepares the reader for the following statement that the preincarnate Son was equal with God.  Jn. 1:1

22. There can be little doubt that whatever form God manifested in Heaven was one that was characterized by great glory, which is referenced in both the Old Testament and New Testament.  Isa. 6:1; Ezek. 1:26-28; Rev. 4:2-5
23. Likewise, the preincarnate Son manifested that same glory; one should picture the Son clothed in the garments of divine splendor and majesty, giving expression to the glory of His divine essence.  Jn. 17:5
24. In the statement that follows, Paul addresses the mindset of the preincarnate Son by explaining how He did not think even though His status was equal to that of God.
25. One should recognize that the second clause is closely connected with the previous statement about being in the form of God; in fact, the second assertion clarifies the first.

26. The one existing in the form of God was also equal with God; he was not different from God in essence, and was certainly not less than God.

27. Yet, despite this equality with God, the one existing in the form of God and God Himself are understood to be two distinct persons; in that regard, the Son is never viewed as the same as the Father.
28. The verb ἡγέομαι (hegeomai--think, consider, regard) is used a couple of ways in the New Testament; the first is that of leading, ruling, or exercising authority over someone.  Matt. 2:6; Lk. 22:26

29. However, it is used more frequently in the New Testament to deal with the intellectual processes; it deals with the matter of thinking, regarding, or considering something.  Phil. 2:25, 3:7; ITim. 1:12

30. What the Son reflected on was the fact that He was equal with God; He then made a choice after due consideration of His nature and position within the Godhead.
31. From a temporal perspective, after the Son pondered His place and nature (equality with God), He came to the conclusion that equality with God was not something to be grasped.
32. The Greek construction here is referred to as an object-complement construction, which has a double accusative; one accusative substantive is the direct object of the verb and the other accusa​tive complements the object in that it states something about it.
33. The object of the verb regard is the entire statement to be equal with God; the second accusative a thing to be grasped makes an assertion about the first accusative object.
34. The noun ἁρπαγμός (harpagmos--to seize or grasp) is a relatively rare term in extra-biblical Greek, is not found in the Septuagint, and is only used here in the New Testament.

35. In that regard, there has been considerable discussion (volumes) on how the word is to be understood in general and what it means in this context.
36. Most recognize that the term itself refers to something to which one has access, something that may be taken by gripping, seizing, or grasping.
37. One method for determining whether the seizing is proper or improper is the matter of whether or not the thing that one is seizing or grasping belongs to the subject.

a. This is important since if the Son did not possess equality with God (which Paul has stated that he did), to seize upon that would be tantamount to robbery if He appropriated something that did not belong to Him.

b. However, if the Son was indeed equal with God, then He could not be accused of appropriating something that did not belong to Him.
38. Since the text is very clear that the Son already existed in the form of God and the secondary statement indicates that He enjoyed equality with God, this term cannot be translated as robbery.

39. What the two definitions have in common was explained by Roy Hoover, who did extensive research on this object/complement construction and how ἁρπαγμός (hargagmos--seize, grasp) and the related term a[rpagma (harpagma--prey, booty, windfall) was used in secular Greek with verbs such as ἡγέομαι (hegeomai--consider, regard).

40. His conclusion is that those terms, when used in the object/complement construction, are an idiom that means to seize something for one’s own advantage, to seize an opportunity for oneself.

41. As some have pointed out, the question is not really whether one possesses something or not; the question is whether he chooses to exploit something for his own advantage.

42. It is important from an isagogical standpoint to recognize that the attitude and behavior of Christ Jesus are intentionally set forth by Paul to contrast with the prevailing Roman attitudes and behavior regarding honor and social status.

43. If one intended to live his life according to the example of Christ, he would have to abandon the social values that permeated Roman society in Philippi.

44. Jesus Christ is to be viewed in sharp contrast to Roman rulers, who sometimes claimed divine status and utilized their status to enhance their own glory and honor; these same practices existed to some extent among the elite in Philippi.

45. This attitude and behavior is contrasted with Christ Jesus, who actually enjoyed divine status; nevertheless, He did not use His divine status to advance Himself, but willingly surrendered that status for the good of others.
46. It should not be lost on the Christian reader that Christ Jesus stands in stark contrast to both Satan, who fell through pride and an attempt to be God, and Adam, who was told that equality with God was his for the taking.  Isa. 14:13-14; Gen. 3:5-6 
47. It is clear that Paul desires to make it plain that those who desire to follow Jesus, to be His disciple in reality, must have a similar mindset.  Phil. 2:5

2:7 but emptied Himself, by taking the form of a slave, by being made in the likeness of men.  {avlla, (ch) instead of seeking His own advantage--e`autou/ (npam3s) Himself--keno,w (viaa-3s)  5X, lit. to empty out, to make empty; to cause something to be without result or effect--morfh, (n-af-s) form, outward appearance--dou/loj (n-gm-s) of a slave; genitive of apposition, defines the form--lamba,nw (vpaanm-s) participle of means or manner; explains how He emptied Himself--evn (pd) in--o`moi,wma (n-dn-s) 6X, likeness, having common characteristics or experiences--a;nqrwpoj (n-gm-p) genitive of apposition; defines the likeness more specifically; human beings--gi,nomai (vpadnm-s) lit. having become; denotes entry into a new condition or status; further gives the means or manner of emptying}

Exposition vs. 7
1. Verse 7 continues with the strong adversative conjunction ἀλλά (alla--but), which forms a strong contrast with the negative οὐ (ou--not) from verse 6; Christ did not do this, BUT THIS!
2. What Paul states next is without parallel in secular Greek and has generated almost endless discussion as to the meaning of the verb κενόω (keno--to make empty) in this context.
a. In secular Greek it was used mostly in a literal sense of removing the content from something by emptying it.

b. Aeschines used it of Xerxes depopulating the land, while Herodotus used it of a city that had been emptied of its inhabitants.

c. Paul uses it figuratively of depriving something of its power or effectiveness, to make empty in the sense of making it invalid or void.  Rom. 4:14; ICor. 1:17
3. The history of interpretation has provided a wide range of views; Martin lists seven major categories of interpretation, with various alternatives within each category.

4. However, there are really only three views that deserve consideration, which include the following:
a. The kenotic theory, which states that Christ emptied Himself by divesting Himself of His deity; He laid aside His divine attributes, glory, and power when He became man.
b. The second is what has been called the Servant of the Lord picture, which focuses specifically on the suffering servant passages in Isaiah and Messiah pouring Himself out to death.  Isa. 53
c. The final view is the incarnation view, which indicates that Christ emptied Himself by becoming a human being and taking the form of a slave.

5. Those that hold to the kenotic theory often do so based on the view that the verb emptied demands an object; however, the verb does not require another object since the text explicitly states that He emptied Himself.
6. Additionally, this view indicates that God can change who He is by an act of His own will; however, if such is the case, then God is not actually immutable.  Num. 23:29; Mal. 3:6; James 1:17

7. The second view regarding the resemblance to Isaiah’s portrait of the Servant of the Lord certainly has some parallels with what Paul records here.
a. Both passages recognize the reality of the form of a servant/slave.  Isa. 52:14; Phil. 2:7

b. Both passages address the humiliation of the servant.  Isa. 52:14, 53:3-4; Phil. 2:8

c. Both passages deal with the reality of the servant’s death.  Isa. 53:12; Phil. 2:8

d. Both passages attribute the servant’s exaltation by God.  Isa. 53:12; Phil. 2:9

8. Based on these facts, Jeremias, Gundry, and others interpret the matter of emptying as a reference to the sacrificial death of Christ and not to the incarnation.

a. However, one clear problem with superimposing Isaiah over this passage is that of chronology; Paul writes in a clear chronological order that begins with the Son’s preexistence, and equality with God, moves to emptying Himself by becoming human and taking the form of a slave, and then concludes with humbling Himself to the point of death.
b. To interpret the verb κενόω (keno--to make empty) as a reference to His death would be out of place and would affect the flow of what Paul writes in this section.

9. The final view above is the correct one; God the Son did not relinquish His deity (an impossibility), but willingly laid aside His prerogatives and heavenly status in order to become lower than the angels.  Heb.2:7,9
a. The way in which Christ emptied Himself is seen in the two participles that follow, both of which should be understood to describe the manner in which He emptied Himself from two slightly different angles.

b. These participial phrases demonstrate that the idea behind the verb κενόω (keno--emptied) is a metaphorical one that involves divesting Himself of His position and prestige. 

10. The first is by taking the form of a slave; although many translations attempt to soften the force of the noun δοῦλος (doulos--slave) it does not mean servant, it means slave.

11. This would not have been lost on the Philippian audience, who would have recognized the distinct contrast between the form of God and the form of a slave; these represented the extremes of the honor/shame construct.

12. When God chose to become man, He did not take a form that was characterized by wealth, power, nobility, or a glorious and exalted position that would cause others to serve Him.

13. Rather His incarnation was in the form of a slave, a person without advantages, real rights, or even personal autonomy; this is seen as He executed the Father’s will and did not insist on having His own way.  Jn. 5:19, 8:28; Lk. 22:42
14. One should not take this to mean that Jesus Christ belonged to the slave class socially; rather, this should be understood to mean that slavery to God and service to others was the mission of the Incarnation.  Mk. 10:45
15. It is evident from historical accounts that being a slave at that time had very negative connotations, which would have been true in Philippi.
16. As Hellerman has rightly observed, for Paul to ascribe to Jesus the status of a slave was to assign to Him a position that involved great opprobrium (disgrace, shame) in the social world.

17. Although some suggest that Christ Jesus exchanged the form of God for the form of a slave, the reality is that He still existed in the form of God and manifested the form of God in the form of a slave.

18. The second participial phrase being made in the likeness of humanity is designed to complement and elaborate on the first phrase taking the form of a slave.
19. The phrase the form of a slave is placed first since it is used to sharpen the contrast with the previous phrase the form of God.
20. The verb γίνομαι (ginomai--become, “being made”) has a wide range of meanings, depending upon context.

21. The first two meanings BDAG ascribes to the term are that of coming into being through the process of birth (Jn. 8:58) or some other means of natural production.  Matt. 21:19

22. This matter of becoming in the likeness of men must begin with His birth, at which time the Word became flesh.  Jn. 1:14; Rom. 1:3; Gal. 4:4; ITim. 3:16; Heb. 2:14
23. The primary issue with this second phrase is the use of the term ὁμοίωμα (homoioma--likeness), which is used only six times in the New Testament; BDAG defines the noun as the state of being similar in appearance.

24. Generally, the noun points to an external resemblance between two completely different objects.  Rom. 1:23, 8:3; Rev. 9:7
25. In at least one case, the word can indicate that the two objects in view are similar in the sense of identical.  Rom. 5:14

26. In Romans 5, the emphasis is on the fact that spiritual death reigned over all men in spite of the fact that they did not commit the identical sin that Adam committed.

27. Since this word can be used to indicate actual identity or merely an external resemblance, one must ask how far the similarity between Christ and other human beings is to be taken.
a. When Christ became in the likeness of humans, was that identification one that involved sharing in the fallen nature and sinfulness of mankind? 
b. Alternately, did Christ coming in the likeness of humanity merely involve an outward façade of similarity that cloaked the inner divine nature with a human shell; was Christ Jesus just a divine being wearing a human mask?
28. The fact that the phrase in the likeness of humans is somewhat ambiguous and not precisely defined here should keep one from adopting either extreme view; other passages may be brought to bear that serve to define the nature of the Incarnation.
a. In that regard, it does not refer to total identity, but to likeness; during the Incarnation, Jesus Christ shared in the full nature of human beings with one critical difference--He did not possess a sinful nature.  Rom. 8:3
b. Jesus Christ was a facsimile of Adam, coming into the world without a sin nature; however, the key difference between their experience is that Christ was tempted in every way (Adam had only one temptation) and chose not to sin.  Heb. 2:18, 4:15
29. Neither was Jesus Christ merely a human shell with the divine essence somehow functioning as His soul; the New Testament indicates that Jesus had a body (Matt. 26:12,58-59), soul (Matt. 26:38; Jn. 12:27), and spirit as all believers do.  Matt. 27:50; Jn. 11:33, 13:21 
30. The reality is that after Christ acquired His human nature at the point of physical birth, He continued to exist in the form of God and continued to be equal to God as the present tense of the participle existing would suggest.
31. Harmon cites Augustine with regard to the matter of emptying
, which one generally tends to think of in terms of the loss of something; Christ emptied Himself not by losing what He was, but by taking upon Himself the limitations of flesh in order to redeem His people.

2:8 And being found in appearance as a man, He humbled Himself by becoming obedient to the point of death, even death on a cross.  {καί (cc) connective, and; connects emptied with humbled--sch/ma (n-dn-s) 2X, the external form or appearance, which is subject to change; dative of reference, with reference to His external form--eu`ri,skw (vpapnm-s) to discover something by means of observation, examination, or investigation; aorist participle precedes the action of humbling--w`j (cs) as or like, in terms of what was observed--a;nqrwpoj (n-nm-s) a man, a human being--tapeino,w (viaa--3s) 14X, to bring lower, to cause one to lose status, humble, humiliate--e`autou/ (npam3s) reflexive; Himself--gi,nomai (vpadnm-s) by becoming; participle of manner--u`ph,kooj (a--nm-s) 3X, lit. hearing under; obedient--me,cri (pg) as far as, until, to the point of; takes the genitive to complete the meaning--qa,natoj (n-gm-s) physical death--de, (ch) used ascensively here; rare use of de--qa,natoj (n-gm-s) death--stauro,j (n-gm-s) genitive of place, on a cross}

Exposition vs. 8

1. Verse 8 continues with the conjunction καί (kai--and), which is used in a connective way to link the two actions of emptying Himself and humbling Himself.
2. Although the Greek text includes the first part of this verse with verse 7, we will follow the New American Standard verse order for simplicity sake.

3. While some take the initial statement about being found in appearance as a man as a further explanation of the manner in which Christ emptied Himself, such is not the case.

a. Rather, the first two participles describe the manner in which He emptied Himself while the participle being found points to the visible result of becoming in the likeness of men.
b. The first two participles express the historical reality of His entrance into the human race and the form He chose, while this participle emphasizes the empirical evidence of His true humanity in the sight of others.

c. Additionally, the first two participles are to be construed with the verb emptied, while the participial phrase being found in appearance as a man is to be construed with the verb humbled.
4. Just as the two statements in verse 6 emphasized the reality of His deity; the two statements at the end of verse 7 and the beginning of verse 8 emphasize the reality of His true humanity.

5. In the preceding verses, it is clear that He was in the form of God when He emptied Himself; in this verse, it is clear that He humbled Himself under God’s hand while in the appearance of man. 
6. The verb εὑρίσκω (heurisko--find, discover) means to come upon something because one was purposely looking for it (IITim. 1:17); however, it also includes the idea of discovering something without looking for it.  Matt. 1:18
7. It is also used of discovering something intellectually by means of observation, examination, or investigation; in this case, when Jesus was observed by other human beings, they recognized that He was a man.
8. When Paul used the noun ἄνθρωπος (anthropos--man, human) in verse 7, he used a plural to denote the fact that God the Son became just like other human beings in that He was possessed of a full  humanity.
9. In verse 8, Paul uses a singular to emphasize that Christ was an actual adult man, a man as opposed to a woman, a man as opposed to a child, a mature human being.

10. It is clear in the gospels that those who came into contact with Jesus as an adult never spoke of His deity, but freely acknowledged that He was a man.  Jn. 4:29, 6:52, 7:12,15,46, 9:11,24, 10:33, 18:29, 19:5,   31-33
11. Although Paul has used the noun μορφή (morphe--form) twice to describe Christ Jesus, he uses a different noun in verse 8 to emphasize the matter of how the God/man appeared to others outwardly, how He visibly appeared to the eyes of others.

12. Thayer indicates that the σχῆμα (schema--outward appearance, form) includes everything about a person that strikes the senses, the figure, the demeanor, the speech, actions, and manner of life.
a. The noun σχῆμα (schema--outward appearance, form) differs from the previous noun in that it deals with the outward, superficial, and changeable aspects of one’s being, while μορφή (morphe--form) refers to the form of something that is actually consistent with its true nature.
b. For instance, a king may appear in public as a king would, wearing a crown, holding a scepter, and dressed in royal apparel, or he may dress as a pauper, with no outward expression of his royalty; in either case, he is still a king.
c. In that regard, the schema of Christ Jesus was not always the same; He first appeared as a newborn, then appeared as a baby, an infant, a toddler, an adolescent, and finally as a mature man.
d. It is His appearance as a mature man during the years of His public ministry that are primarily in view, with a specific focus on the final act of humility that culminated in His sacrificial death for the sin of the world.  Jn. 1:29; Acts 8:32-33; IICor. 5:21
13. The reason for changing to this term appearance rather than the previous term form is that those who observed Christ could readily testify to His humanity; however, they could not see the divine essence that existed alongside and within true humanity. 

14. His outward form was the subject of prophecy, which indicated that since Jesus appeared as an ordinary man, His physical appearance was not one that set Him apart in any way.  Isa. 53:2
15. Although Jesus was outwardly unremarkable, what Paul ascribes to Him (humbling Himself) in this verse was without precedent in the ancient world.
a. The matter of being humbled was a common reality in the ancient world since males sought to enhance their own honor and status at the expense of the honor and status of their peers.

b. However, humbling oneself was not something that was consistent with either Greek culture or the dominant Roman culture.

16. The verb ταπεινόω (tapeinoo--make lower, “humbled”) literally means to cause something to be at a lower point; in the case of humans, it means to cause someone to lose prestige or status.
17. In that regard, the English term humble is generally used to refer to an attitude or state of mind, while the English term humiliate deals with the matter from a social or public context.

18. There can be little doubt that the verb here is designed to remind the reader of the noun ταπεινοφροσύνη (tapeinophrosune--humility) that Paul had enjoined on his audience in verse 4.

19. In that regard, Paul encourages the Philippians to live in humility with one another and offers Christ as the foremost example of humility.

20. While Christ Jesus is an example of perfect humility, Paul is not saying that believers are to copy His entire example since His niche was unique; the incarnation, crucifixion, and final exaltation make Him a unique example which cannot be strictly imitated.

21. Paul uses the reflexive pronoun ἑαυτοῦ (heautou--himself) again (as he did of the volitional willingness of God the Son to empty Himself) in order to focus on the volitional willingness of His humanity to humble Himself.
22. As Barth noted, the one who existed in the form of God and was equal with God could not be humbled or humiliated by any person or power unless He willingly submitted to that humiliation.  Jn. 10:11,14-18

23. As with the previous verb emptied, Paul follows the verb humbled with a participial phrase that denotes the manner in which He humbled Himself.

24. Although Paul focuses on the ultimate example of obedience, Christ Jesus manifested His obedience to the Father early in life and continued that obedience throughout His entire lifetime.  Lk. 2:49, 4:8; Jn. 4:34, 5:30, 6:38, 8:29
25. The noun ὑπήκοος (hupekoos--obedient, subject) is derived from the verb ὑπακούω (hupakouo), which literally means to hear or listen under.

26. It means first to listen under authority, to pay attention to what one is told, and finally to respond with obedience.
27. The preposition μέχρι (mechri--up to, until, “to the point”) is used with the genitive case and can be used of space (Rom. 15:19), of time (Matt. 11:23), or of degree.
28. In this case, it should be understood in the final sense of degree; Christ Jesus was obedient to the highest degree possible, to the point of willingly sacrificing His life.
29. Since Paul has just exhorted the Philippians to regard others as more important than oneself, it should be evident that the example of Jesus Christ is designed to convey the fact that He did this as a part of His self-imposed slavery.  Mk. 10:45

30. His death on the cross is set forth as the ultimate act of obedience to God and the ultimate act of service to others.  Rom. 5:18-19

31. The final phrase of verse 8 is designed to bring this section to a dramatic climax as Paul specifies the particular form of death Christ endured based on His humility and obedience.
32. The conjunction δε (de--but, now, “even”) is used to signal an addition to the matter of death by defining the specific type of death Paul had in view; it is both explanatory and intensive and is translated in an ascensive way.
33. The grammatical emphasis seen at the end of this verse is designed to indicate that Jesus had willingly humbled Himself to the point of accepting His death on a cross.
34. The genitive of the noun σταυρός (stauros--cross) has been classified in several ways; some see it as a genitive of place (death on a cross), some as a genitive of means (by means of a cross), and some as a genitive of producer (death produced by a cross).

35. In this case, the critical element is not how one understands the genitive (all of the above have some merit), but the fact that the last word in the readers’ mind is the cross.
36. As many interpreters have recognized, death on a cross was not a heroic death or a noble death; rather, it was viewed as a loathsome, shameful, and disgraceful way to die.
37. The cross reflected the brutal reality of human cruelty; it was certainly one of the most sadistic forms of torture and execution (even though deserved in some cases) devised by human beings. 
38. Roman law reserved death on the cross for the worst criminals, robbers, and the most violent political extremists; further, a Roman citizen could not be crucified, but slaves and/or foreigners were crucified regularly.
39. The connection between the terms slave and cross would have immediately arrested the attention of the Philippian audience since crucifixion was explicitly identified as a punishment fit for a slave. 
a. Roman authorities crucified slaves so often that the expression servile supplicium (lit. slaves' punishment) came to be used as a technical expression for death by crucifixion. 
b. The juxtaposition of slavery and crucifixion in Roman thought served to compound the social stigma associated with the terms slave and cross in the ancient world. 
40. Crucifixion was abhorred by the Jews, not only because of its slow and painful nature and the public shame involved, but since anyone hanged on a tree was considered accursed by God.  Deut. 21:22-23
41. In order to be an effective deterrent crucifixion was always carried out publicly; normally, people were crucified in the most public or prominent place available in order to produce maximum shame and humiliation.  Heb. 12:2
42. Although many have focused on the physical suffering involved in crucifixion and/or the spiritual suffering Jesus endured while bearing the sins of the world, these are not Paul’s concerns here.

43. Rather, his emphasis is on the social stigma of crucifixion, which was executed publicly, not only as a deterrent, but in order to produce maximum humiliation for the victim and for any who would associate with him.  Isa. 50:4-7
44. The shameful manner in which Jesus died carried with it unavoidable implications for those who identified themselves with Him. 

45. Anyone concerned with the matter of public status and honor would be made quite uncomfortable due to the fact that a logical line could be drawn from the cross of Christ to the social status of those who identified with Him. 

46. This indeed came to pass as later Roman writers used the humiliating aspect of His crucifixion to cast aspersions and insults on Christ Jesus and those who worshiped Him; some of these writers included Seutonius, Tacitus, and Pliny the Younger.  
Doctrine of Hypostatic Union and Kenosis
2:9 For this reason also God highly exalted Him as He bestowed on Him the name which is above every name,  {dio, (ch) inferential, therefore, for this reason--kai, (ab) adjunctive, also; indicates reciprocation on God’s part--o` qeo,j (n-nm-s) the God, the Father--auvto,j (npam3s) Him, forward for emphasis--u`peruyo,w (viaa--3s) 1X, lit. to lift or raise beyond; to exalt to the highest position of rank, power, etc.--kai, (cc) ascensive, even; epexegetical, by granting--cari,zomai (viad--3s) to give freely or graciously, to grant--auvto,j (npdm3s) to Him, dative of advantage--to, o;noma (n-an-s) the name, designation, fame, reputation, status--to, (dans) the one, the name--u`pe,r (pa) above, beyond, surpassing--pa/j (a--an-s) every other--o;noma (n-an-s) name}
Exposition vs. 9

1. At this point, the focus of the passage changes from Christ Jesus and what He did to God the Father and how He responded to the actions of Christ.
2. The Greek construction at the beginning of verse 9 uses the inferential conjunction διό (dio--for this reason, therefore) and the conjunction καί (kai--and, also, even).
3. While the New American Standard reflects a more literal translation, this same construction is found in several places and has the sense of this is why…  Lk. 1:35; Acts 10:29; Rom. 15:22
4. Although a number of interpreters have stated that this inference is “self-evident”, the honor given to a crucified slave would not have been evident to those pagans living with the social realities of the Roman Empire; rather, it would only be evident to those that shared Paul’s values and understanding.

5. Although some interpreters seek to limit the reason for God’s response to the final statement of verse 8 (death on a cross), the Father’s response was based on the divine principle that humility is necessary if one desires to obtain God’s favor.  Job 22:29; Ps. 10:17; Prov. 15:33, 29:23; Isa. 66:2; IPet. 5:6

6. Jesus not only taught the necessity of humility (Matt. 18:4), He informed those would listen to Him that humility was one of the primary virtues that characterized His very existence.  Matt. 11:28-30  
7. The matter of God’s exaltation of Christ Jesus should be understood against the cultural and social background that existed in Philippi; the isagogics of the honor culture are again germane here.
a. It has been sufficiently documented that those in Rome and in the colony of Philippi were known for seeking honor by means of asserting themselves at the expense of others.
b. Additionally, those already in positions of power and prestige had the ability to confer honor upon others as they saw fit.

c. Therefore, honor could be bestowed upon someone by virtue of being publicly acknowledged and/or praised by someone who already possessed honor within the community.
d. Thus, honor did not only come from the community at large, but could be attributed by one individual to another; however, the ability to influence the opinion of the community was in proportion to the honor one had in the first place.

e. The more powerful and important the person was (emperor, consul, governor, etc.), the greater the honor in being recognized by or associated with that person.

8. It appears that Paul has all this in mind when he writes of the exaltation of Jesus Christ in these verses; however, he knew that there was one who exceeded everyone in rank, in authority, and in the ability to bestow honor on others.

9. The believers in Philippi would have recognized that the exalted status of God (who honored Christ Jesus) leaves no doubt about the value of the honor being granted; there is no greater exaltation for a person than being seated at the right hand of God the Father.  Ps. 110:1; Acts 2:33-25; Heb. 1:3
10. As mentioned previously, if honor was to be considered as genuine, it had to be publicly acknowledged by the community; as Malina has stated, “To claim honor that the community does not recognize is to play the fool”.

11. This passage should assure the readers in Philippi that God’s value system is not at all like the value system reflected in the social culture of Philippi and other Roman colonies; God’s approval is not gained by selfish attempts to advance one’s own cause or to enhance one’s honor.
12. While the exaltation of Christ is a proof of the principle that God will honor those who humble themselves (Matt. 23:12), that exaltation is also part of the reward package promised to Messiah.  Isa. 49:5-7, 52:13, 53:12

13. While there is certainly an element of reward in God’s exaltation of Christ, the real emphasis is not on the reward as much as it is on the matter of God’s approval and of Jesus’ vindication.

14. Additionally, while the matters of the resurrection and ascension are implicit in this exaltation, they are not mentioned, since Paul’s focus is not on the sequence of events; rather, his focus is on Jesus’ universal exaltation over all things.

15. The verb Paul uses for the matter of exaltation is only used here; ὑπερυψόω (huperupsoo--highly exalted) is a compound from the preposition ὑπέρ (huper--over, above) and the verb ὑψόω (hupsoo--to lift up, to raise).
16. The root verb literally means to lift up, to raise up, or to elevate something; it is used in a literal sense of Moses lifting up the serpent in the wilderness and of raising Christ on the cross.  Jn. 3:14, 8:28, 12:32

17. The irony is that the physical lifting up of Christ on the cross (which served as the lowest point in His humiliation) forms the basis for His actual exaltation of Lord over all.  

18. The prefixed preposition adds the idea of extent, raising something above or beyond something or someone else.  

19. The root verb ὑψόω (hupsoo--to lift up) is used in a figurative sense of enhancing one’s position, his honor, his fame and is considered to be the opposite of the verb ταπεινόω (tapeinoo--humble, humiliate) used in verse 8.

20. In this case, the compound form points to Christ Jesus being exalted to the position of highest honor, authority, and power in the universe.  Ps. 110:1; Dan. 7:14; Matt. 28:18; Eph. 1:20; Col. 2:10, 3:1; Heb. 1:3-4; IPet. 3:22
21. The matter of God’s glory and exaltation is something that is found frequently in the book of Isaiah, which makes it plain that God alone will be exalted and He will not share His glory with anyone else.  Isa. 2:11, 42:8, 48:11
22. Isaiah is quite clear on the fact that ultimate glory and exaltation belong to YHWH alone; when Paul attributes the exaltation and glory to Christ, it indicates his belief that Jesus Christ was YHWH in the flesh.

23. As a number of interpreters have noted, God’s actions in response to Christ’s self-humbling serve as an implicit promise of the future vindication of the Philippians (and by extension, all believers who will humble themselves).  IPet. 5:6; James 4:10
24. The conjunction καί (kai--and) follows the initial statement and should be understood in an epexegetical way to introduce a parallel assertion about that exaltation.

25. The statement that God bestowed on Him the name which is above every name does not advance the idea of the first statement or describe a different stage of His exaltation; rather, it amplifies the first assertion by indicating the supreme nature of His exaltation.
26. It is certainly instructive that Paul uses the same verb he had used previously in Philippians to describe the gracious provision of God.  Phil. 1:29
27. The verb χαρίζομαι (charizomai--to grant, to give freely and graciously) means to give freely, to give based on choice and not based on obligation; it is related to the noun χάρις (charis--grace, favor) and conveys a sense of grace in giving.
28. It should be understood that the giving of the name/reputation did not precede the matter of His exaltation, but was bestowed in conjunction with that exaltation.

a. Interpreters have struggled with the matter of the name given to Christ; some believe that this refers to His earthly name, which was given to Joseph before His birth.  Matt. 1:21
b. There can be little doubt that Jesus is a name set apart in human history to identify the Messiah/Christ, who has been given a status beyond all others based on His obedience.

c. Others think the title Lord was the name given to Him (Acts 2:36), while some believe that the phrase Son of God is in view.  Rom. 1:4
d. One problem with asserting that Lord was the name given is that it implies that Jesus was not Lord prior to His humiliation and His subsequent exaltation.

29. The solution is not to be found in the specific designation or title (although Jesus may not be His name eternally; Rev. 3:12), but in the manner in which people in the ancient world understood the concept of the name.
30. In ancient thought the name was not only a means of distinguishing one individual from another but also a means of revealing the inner being, the true nature of that individual, his character, or his status.  Gen. 25:26; ISam. 25:25
31. For God to bestow on Christ Jesus the name that is above every name not only distinguishes Him from all others, it indicates that He has a nature, a title, authority, rank, reputation, and fame that is superior to all other creatures.  Matt. 28:18
32. Those living in the colony of Philippi would have recognized that this statement set Christ apart from all others in terms of superiority; it certainly would have contrasted with imperial propaganda that proclaimed Caesar as Lord and Savior.
33. As Bockmuehl has observed, the cult of the emperor was concerned with the matter of apotheosis (elevation to divine status, deification); the idea of kenosis (self-emptying and humility) would have been offensive to them.

2:10 so that at the name of Jesus EVERY KNEE WILL BOW, of those who are in heaven and on earth and under the earth,  {i[na (cs) introduces purpose clause; result is also in view here--evn (pd) in, with, by, “at”--to, o;noma (n-dn-s) the name--VIhsou/j (n-gm-s) of Jesus; genitive of apposition--pa/j    (a--nn-s) every--go,nu (n-nn-s) knee--ka,mptw (vsaa--3s) 4X, to bend or incline a part of the body-- evpoura,nioj (ap-gm-p) 19X, existing in heaven, heavenly; beings are in view; all three groups are to be viewed as parts of “every knee”--kai, (cc) connective--evpi,geioj (ap-gm-p) 7X, existing on the earth--kai, (cc) connective--katacqo,nioj (ap-gm-p) 1X, under the earth, subterranean; these three adjectives modify both knee and tongue and stress the matter of universal acknowledgement}}
2:11 and that every tongue will confess that Jesus Christ is Lord, to the glory of God the Father.  {kai, (cc) connects confess with will bow--pa/j (a--nf-s) every--glw/ssa (n-nf-s) first, the organ used to speak; verbal acknowledgement--evxomologe,w (vsam--3s) 10X, first, to accept something, to consent to it; then, to publicly acknowledge--o[ti (cc) introduces content of their admission--ku,rioj (n-nm-s) predicate nominative; first position for emphasis; Lord--supply is--VIhsou/j Cristo,j (n-nm-s) Jesus Christ--eivj (pa) into, leading to--do,xa (n-af-s) glory, acclaim, praise, honor--qeo,j (n-gm-s) of God; objective genitive, God receives the glory--path,r (n-gm-s) the Father; in apposition to theos}
Exposition vs. 10-11
1. The actions of God in exalting Christ Jesus and bestowing fame and glory on Him are now followed by a purpose clause that contains two verbs (bow in verse 10; confess in verse 11) that also shade into the idea of result.
a. All serious interpreters have recognized that the conjunction ἵνα (hina) is used with the subjunctive mood to express purpose.

b. Wallace and others note that the construction can also express both purpose and result; it may indicate both the intention and the accomplishment of that intention.

c. BAG notes that in many cases purpose and result cannot be clearly differentiated, particularly when the subject is God.

d. In Jewish thought, purpose and result are viewed as being identical when it came to declarations of the divine will; in other words, what God purposes, He actually accomplishes.

2. The conjunction is followed by a prepositional phrase that has resulted in some difference of opinion regarding its meaning.

a. One reason for the confusion is that BAG indicates that there does not seem to be any corresponding usage like this in secular Greek.

b. The most common meaning of ἐν (en--in, with, by) with the locative is sphere, which indicates the place where something takes place; however, this would suggest that the categories mentioned later in this verse are limited to Church Age believers.
c. The English translation most use is at the name of Jesus, which is then construed in a temporal sense to means at the time or whenever.

d. Although this view indicates that when the name of Jesus is mentioned every knee will bow, it is to be understood in the prophetic sense.
e. Others take Jesus to be the object of worship (worship is not in view however) and essentially make ἐν (en--in) equivalent to πρός (pros--to, toward).

f. Still others take this to mean that Christ Jesus is the intermediary in worship; they give this an instrumental sense and make it equivalent to διά (dia--through Jesus).

g. Although no one has seemed to suggest it, the most likely way to understand this is an instrumental of cause, which indicates the cause or basis for the action of the verbs will bend the knee and will acknowledge.
3. One reason for this confusion is the use of the Greek term ὄνομα (onoma--name), which most seem to take in a literal way to refer simply to how the Lord Jesus Christ is designated.
4. However, as noted in verse 9, the name that is above every name not only distinguishes Him from all others, it indicates that He has a nature, a position, a title, authority, rank, and reputation that is superior to all other creatures.  Matt. 28:18
5. The first purpose/result of God’s exaltation of Christ is that every knee will bend/bow, which has unfortunately been interpreted by many in terms of worship; however, such cannot be the case unless one intends to argue for universal salvation.

6. When the bending of the knee is used as a sign of religious devotion or worship, the object is expressed by means of the dative (Rom. 11:4, 14:11), or by the preposition πρός (pros--to, toward) with the accusative.  Eph. 3:14

7. In this case, worship is not in view, but rather homage (a sign of respect or honor); all will eventually humble themselves (or be humbled by God) and acknowledge the position of power and prestige to which Christ has been exalted.  Rev. 3:9
8. One cannot take the Bible seriously and believe that everyone will eventually worship Jesus; while not all people will ever worship Jesus, all people will have to have to bow before Him, acknowledge His supremacy, His glory, and His rightful position as the exalted Lord.
9. Most interpreters have observed that Paul references Isaiah 45:23 (this is reflected in the New American Standard by all caps), but with one very significant change.
a. This is a familiar Old Testament theme, which indicates that at the eschatological consummation all creatures will bow down and worship YHWH.

b. This includes all creatures, some of whom will offer homage willingly and gladly, while others (probably most) will bow unwillingly and suffer shame in so doing.  Isa. 45:24

c. The passage in Isaiah indicates that God is the speaker and that every knee will bow to Him; when Paul substitutes the phrase because of the name of Jesus, he essentially equates Jesus with God/YHWH.

10. Paul moves on to define exactly what he means when he states that every knee will bow/bend; three genitive plural adjectives are used to communicate the idea of universal submission to Christ.

11. It has long been recognized that the ancients accepted and believed in the idea of a universe that was divided into three parts; universality was often expressed by phrases that embraced all three.

12. Although some have parsed these adjectives as neuter, there is no textual basis for it; the masculine adjectives indicate that Paul is dealing with rational beings and not attempting to personify all creation.

13. While there are passages that do stress the ultimate orientation and submission of a personified creation (Isa. 24:23; Ezek. 38:20; Rev. 5:13), it is best here to limit the reference to rational creatures.
14. The first adjective is used only once to describe those things that are found in the second heaven; these include the sun, moon, and stars.  ICor. 15:40-41

a. However, the vast majority of usages deal with those things or creatures that are associated with the transcendent realm of the third Heaven.  Jn. 3:12; Eph. 3:10, 6:12

b. In this case, the heavenly beings would include the elect angels and demons along with all those believers who have died and are awaiting resurrection.
15. The second adjective is ἐπίγειος (epigeios--lit. upon earth) denotes that which is characteristic of the earthly as opposed to the heavenly.

16. In this case, the full literal sense should be given to this word, which then denotes all those living on the surface of the earth, which includes believers and unbelievers.
17. The third adjective καταχθόνιος (katachthonios--lit. under the earth or soil) is only found here in the New Testament and is not used widely in secular Greek.
a. It literally denotes the part of the earth that is not visible; it refers to the subterranean realm, which Jesus indicated was divided into three parts (a place of lost souls, a place of saved souls, and a large space dividing those places).  Lk. 16:26

b. However, with the resurrection and ascension of Christ Jesus, the paradise compartment of Sheol/Hades was emptied of its inhabitants, who were transferred to the third Heaven.  Eph. 4:8

c. Additional revelation reveals that there was another compartment that existed below Sheol/Hades known as Tartarus.

d. It is located in the deepest depths of the earth and serves as a prison for the fallen angels that participated in the sexual infiltration of the human race.  Gen. 6:1-4; IIPet. 2:4; Jude 6
e. Thus, this adjective would include those unbelievers awaiting their resurrection of damnation and the demons still incarcerated in Tartarus.
18. It should be evident that Paul mentions nothing about the timing of this universal acknowledgement of Christ’s exalted status; this is likely due to the fact that every rational creature will not necessarily bow at the same time.

a. It is very likely that Church Age believers will fulfill this at the Bema seat.  
b. Unbelievers will likely not bow before the Lord until their judgment at the Great White Throne.  Rev. 20:11-15

c. Although not explicitly stated, it would seem that Satan and the demons will acknowledge Jesus Christ as Lord before being cast into the lake of fire.  Rev. 20:10

19. Additionally, it should be evident that there are some that are oriented to this reality and willingly bow before the Lord (Rev. 5:8,14); on the other hand, there are those that will not willingly submit to His lordship but will be compelled to acknowledge it anyway.  Matt. 7:21-23
20. Although the satanic/demonic spiritual forces have been defeated and subjected by the Lord (Col. 2:15), they will finally be compelled to acknowledge His lordship in an experiential and public way.
21. The second purpose/result deals with the matter of verbal, public acknowledgement of Christ Jesus and His exalted position.
22. The verb that is translated by the English verb confess is ἐξομολογέω (exomologeo), which is a strengthened form of the more common ὁμολογέω (homologeo--to agree with, agree to do something).
23. The prefixed preposition ἐκ (ek--out of, out from) strengthens the idea of agreement or confession and means to declare publicly or openly.
24. The content of their public confession is introduced by the conjunction ὅτι (hoti--that), which introduces direct speech.

25. The Greek that follows ὅτι (hoti--that) reads κύριος Ἰησοῦς Χριστὸς (kurios Iesous Christos-- lord Jesus Christ), which allows for at least three translations.
a. The Lord Jesus Christ.

b. The Lord is Jesus Christ.

c. Jesus Christ is (the) Lord.

26. There are several sound exegetical reasons for translating it as most versions do, which means that the last option above is the correct rendering; Jesus Christ is Lord.
27. By placing the noun κύριος (kurios--Lord) first in the statement, the emphasis is placed on that noun.
28. When a noun is anarthrous (as it is here), it can express a quality (that is the normal function of an anarthrous noun) or be definite (even without the article).

29. In this case, because Paul is making reference to Isaiah 45:23, the noun is linking the historical Jesus with YHWH; the title Lord implies, if not asserts, that Jesus Christ is recognized as the Old Testament YHWH.

30. This is likely one of the oldest formulas used by the Church to express their convictions; it was actually the central confession of early believers and evidences three fundamental beliefs.
a. The historical human being known as Jesus of Nazareth was the promised Messiah/Christ who would deliver His people from their sins.  Matt. 1:21

b. The historical Jesus was also to be identified with YHWH, the Lord of Israel revealed in the Old Testament.

c. Jesus Christ and Jesus Christ alone is the real Lord of the universe, imperial doctrines and practices notwithstanding.

31. The public rituals and honors associated with emperor worship, along with the central location of the cult's temple in Philippi's Roman forum, reminded the Philippian population that Augustus was the founder of the colony and the imperial family represented the pinnacle of Rome’s power and prestige.

32. The confession of Jesus as Lord inescapably conflicts with the affirmation that Caesar (Caligula, Nero, or any other emperor) is lord.

33. It was under Nero that the practice of acclaiming Caesar became very widespread; however, the recognition and acclamation that Jesus is Lord served to undermine the imperial cult.
34. The final statement recognizes that the purpose/result of the exaltation of Christ Jesus finds its end in the glory of God.
35. God has not only exalted Christ Jesus, enthroned Him at His right hand, and graciously given Him the position and reputation that surpasses all, He has declared Him to be Lord,

36. Additionally, it is God’s design that the entirety of rational creation will ultimately have to acknowledge (either willingly or unwillingly) that all this is so.
37. In the end, the glorification of the Son ultimately serves to bring glory to the Father, who is not only distinct from the Son, but remains in the superior position.
2:12 So then, my beloved, just as you have always obeyed, not only when I was present, but now much more in my absence, work out your own salvation with fear and trembling;  {w[ste (ch) “so then”; connected with the verb katergazomai at the end of this verse--avgaphto,j (ap-vm-p) voice of address; beloved ones--evgw, (npg-1s) subjective genitive; Paul loves them--kaqw,j (cs) just as, even as--pa,ntote (ab) always, at all times--u`pakou,w (viaa--2p) 21X, lit. to listen or hear under; follow instructions, obey--mh, (qn) not--w`j (cs) like, as; temporal, when, while--evn (pd) in--h` parousi,a (n-df-s) lit. being alongside, presence--evgw, (npg-1s) my--mo,noj (ab) only, alone--avlla, (ch) but--nu/n (ab) now--polu,j   (ap-dn-s) much--ma/llon (abm) to a greater degree, more--evn (pd) in, when, while--h` avpousi,a (n-df-s) lit. being away, absence; locative of time, during--evgw, (npg-1s) my--meta, (pg) with; introduces the manner--fo,boj (n-gm-s) fear--kai, (cc) and, connective--tro,moj (n-gm-s) 5X, quivering, trembling--h` swthri,a (n-af-s) salvation, deliverance--e`autou/ (npgm2p) of yourselves, your own--katerga,zomai (vmpm--2p) to work through, to achieve, accomplish} 
2:13 for God is the one working in you, both to will and to work on behalf of His good pleasure.  {ga,r (cs) explanatory; perhaps with a causal sense--qeo,j (n-nm-s) God; predicate nom.--eivmi, (vipa--3s) is, keeps on being--o` evnerge,w (vppanm-s) be active, work, be effective; the one working; subject of eimi--evn (pd) in, not among in this case--su, (npd-2p) you all--kai, (cc+) used with following kai to mean both…and…--to. qe,lw (vnpaa) to will; d.a. marks this as a substantive; functions as the object of the pred. nom. participle--kai, (cc) and--to. evnerge,w (vnpaa) second object, to work--u`pe,r (pg) used to indicate that an action or event is in the interest of someone; on behalf of, for the sake of--h` euvdoki,a (n-gf-s) 9X, kind intention, good will, good pleasure; New American Standard sees article functioning as the pronoun his}
Exposition vs. 12-13
1. Verse 12 begins a new section that extends through verse 18; it is comprised of three sentences (12-13, 14-16, 17-18)
2. Paul begins this section with the conjunction ὥστε (hoste--so then, and so), which introduces an independent sentence; it is to be construed with the command to work out your salvation, which is found at the end of the verse.

3. There is some difference of opinion as to what Paul is specifically referencing with the use of this inferential conjunction.

a. Some tie it to the immediate context and understand Paul’s commands to obedience to be grounded in the obedience of Christ; since Christ was characterized by obedience, believers should be obedient.
b. Others see it reaching back to the command in chapter 1 to live as good Christian citizens; they include the exhortations to selfless living found at the beginning of chapter 2.  Phil. 1:27
c. While the first view is true enough, this conjunction marks the introduction of a new set of commands that include more than simply following Jesus’ example with regard to humility.
d. Since Paul once again takes up the matter of his presence or his absence in Philippi, that certainly forms a conceptual link between this verse and what was found in chapter 1.  
e. In that regard, the exhortations here focus specifically on the matter of how to stand firm in one spirit (applying what was commanded in verses 2-4) rather than how to deal with those opponents on the outside.  
4. The immediate context, which was focused on the obedience of Christ, now turns to the matter of Paul’s exhortations regarding the Philippians’ obedience.

5. In that regard, these seven verses contain four imperatives (Phil. 2:12,14,18) and one participle that carries imperatival force.  Phil. 2:16
6. Even before Paul offers his first imperative, he addresses his audience with the affectionate term ἀγαπητόj (agepetos--loved, beloved), which is followed by the genitive of the pronoun ἐγώ (ego--my) to indicate to the believers in Philippi that they are the objects of his love.
7. While that adjective is used of God’s love for believers (Rom. 1:7), Paul often uses it prior to issuing exhortations or commands in order to express his love (demonstrated by his sacrifices on their behalf) for those he exhorts.  Rom. 12:19; ICor. 10:14; IICor. 7:1
8. Before Paul issues any explicit commands, he compliments the Philippians for their obedience in the past; he introduces his commendation with the conjunction καθώς (kathos--just as, even as), which introduces a comparison between their obedience when Paul was present and their obedience in his absence.

9. The adverb πάντοτε (pantote--always, at all times) will be defined by the two phrases that follow; the term always then is comprised of Paul’s time with the Philippians and his time separated from them. 
10. While there may be a little hyperbole involved with this adverb, this should be taken as a genuine commendation of the Philippians and not some form of apostolic flattery.
11. Paul is not asserting that they have obeyed perfectly (sinless perfection), but is indicating that his history with the Philippians, from their initial exposure to the gospel until the time of writing, has demonstrated their willingness to obey the gospel teachings God provided through Paul.

12. The verb ὑπακούω (hupakouo--lit. to hear under, obey) first means to give an ear; just as the English term listen implies paying attention to someone with a view to following instructions, so this verb has the sense of acquiescing to, complying with, submitting to, or obeying.

13. Although Paul indicates that they obeyed at all times, he does not specify the object of their obedience, which has resulted in three options.

a. The first is that they have obeyed Paul from the first time they encountered him.

b. The second is that they have obeyed God.

c. The third is that they have obeyed the gospel.

14. In this case, there is really no conflict regarding the object of obedience since God commissioned Paul as an apostle and provided the gospel message as his content for teaching.
15. Thus, obedience to Christ cannot be separated from obedience to those He commissions or to the message they proclaim (presuming those communicators faithfully and obediently fulfill their commission).  Lk. 10:16; IJn. 4:6
16. Paul first speaks about their obedience during the time he was personally present in Philippi; the conjunction ὡς (hos--like, as) is here used in a temporal since and has the idea of while I was present with you.
a. Paul did not spend much time in Philippi during his initial visit (perhaps 90 days or less; Acts 16:12-40) and visited that city briefly on only two other occasions.  Acts 20:1-2,6

b. In spite of the relatively short time Paul had been present with them, he observed the general disposition of the Philippians was one characterized by obedience to his message.
17. The adversative conjunction ἀλλά (alla--but) introduces the second aspect of always, which is contrasted with the time Paul was present with them.
18. While the adverb νῦν (nun--now) does mean now in the sense of at the present time, it should not be limited to just the time of writing; it actually covers the extended time that he has been separated from the Philippians.

19. The two phrases (not this only…but now…) should be construed with the initial verb ὑπακούω (hupoakouo--obeyed), with the first phrase speaking of their obedience while Paul was present and the second speaking of their obedience during his absence.

20. In that case, Paul is commending them for the fact that these believers did not simply apply when they were being observed by Paul, but increased their applications (much more) when he was absent from them.
a. When Paul was present it would have been easy enough to observe the Philippians and their obedient response to God, Paul’s ministry and the gospel.
b. During his absence Paul likely received information about the Philippians and their status through men like Timothy and Epaphroditus.
c. There is little doubt that when the Philippians sent their financial offering to Paul that Epaphroditus would have provided an up-to-date account of the church in Philippi.
21. The force of this parenthetical description of their ongoing obedience is that since the Philippians have such a history of obedience (extending to the present), they should continue that obedience even though Paul is geographically separated from them.

22. As many have observed, the remarkable thing about Paul’s commendation is that human nature generally tends to do the opposite of what the Philippians did.
23. Most children are much more likely to obey when their parents are present, but not so much when they are absent; similarly, most drivers are more likely to obey laws when a police car is visible.
24. However, for people to be obedient when authorities are not present manifests the fact that the believer oriented to God does not require external motivations or coercion in order to be obedient.
25. The Greek text has the prepositional phrase with fear and trembling prior to the command to work out their salvation; while the New American Standard reverses the order for English readers, it is forward in the text for emphasis.

26. The Greek noun φόβος (phobos--fear, terror, respect) has a range of meanings, but here it deals with the appropriate mental attitude of fear and respect one is to have for someone in a superior position.  Rom. 13:3-4; Eph. 5:33
27. It is coupled with the noun τρόμος (tromos--shaking, trembling), which denotes the physical manifestation of fear or anxiety.
28. The phrase fear and trembling deals with the recognition that those in a weaker or subordinate position should have with respect to their superiors.  Eph. 6:5; Heb. 12:21
29. Thayer suggests that it describes the legitimate anxiety of one who does not trust his own abilities to meet certain requirements, but who does his best to fulfill those responsibilities anyway.  IICor. 7:15
30. Such fear and trembling recognizes the reality of who God is (IPet. 1:17), understanding the price that was paid to secure salvation (IPet. 1:18-20), the eternal nature of the stakes involved, and the ultimate blessing available for those who pursue the fullness of Christ.  Eph. 4:13,15
31. In that regard, these two qualities would seem to express the matter of humility very well; the humble believer is not to be characterized by misplaced self-assurance, but has a sanctified fear of falling short of God’s plan.
32. The verb Paul uses is κατεργάζομαι (katergazomai--achieve, accomplish, “work out”), which means to bring about a result by doing something, whether right or wrong, good or bad, etc.
a. It is comprised of the verb ἐργάζομαι (ergazomai--to work), which means to engage in activity that involves effort.

b. It is coupled with the preposition κατά (kata--down, thorough), which gives it the idea of working through something thoroughly by fully accomplishing what is in view.  Rom. 4:15; James 1:3
33. The command here to work out your own salvation has generated a great deal of discussion; however, given the immediate context and the grammar, it is another way of exhorting the Philippians to continue their obedience.
34. A few translations reflect the force of the present imperative of the verb κατεργάζομαι (katergazomai--work out, accomplish) by translating this as continue working out your salvation…


35. That imperative is part of the apodosis of a comparative statement, whose protasis (just as you have always obeyed) provides the context for the apodosis.
36. The object of what the Philippians are to work out is their salvation, which was last referenced at the end of chapter 1 where it referred to the matter of salvation through Christ.  Phil. 1:28
37. However, salvation is not only something one receives by faith; the Ph2 aspect of salvation (sanctification) is something that requires the believer’s continued efforts to walk in obedience to God’s will.
38. While interpreters are divided as to whether this has to with the individual believer or to the corporate life of the local church, neither is really the issue.
39. The text is not addressing individuals being saved or even saved people persevering in the Christian way of life; the issue is an ethical one, dealing with how believers are to conduct themselves toward one another and before the world.
40. The adjusting believer has the responsibility to live out the salvation that God has provided in Christ; this involves working out or expressing appropriate thoughts, attitudes, words, and actions that are consistent with those who have been saved by God.
41. The use of the reflexive pronoun ἑαυτοῦ (heautou--your) is emphatic and is designed to complement the fact that Paul is now absent; his desire is that the Philippians not rely on his presence or influence, but they continue to take responsibility for their own spiritual lives as they have been.
42. Verse 13 begins with the conjunction γάρ (gar--for), which provides the ground or basis for the previous command to work out you salvation.
43. While the command to work out certainly demands a volitional response that involves the cooperation of believers, God the Holy Spirit works within the believer to make His will known and strengthen the believer to execute that will.  
44. On the other hand, one should not take this as a blanket statement that is true of all believers; the negative believer has the potential to thwart the working of God in his life by means of quenching (Eph. 4:30) or grieving the Holy Spirit.  IThess. 5:19

a. The concept of grieving the Holy Spirit is found first in the Old Testament in the book of Isaiah.  Isa. 63:10
b. The context in Isaiah deals with the Exodus from Egypt, when God redeemed His people because of His lovingkindness, goodness, compassion, love, and mercy.  Isa. 63:7-9
c. However, God’s people chose to rebel against Him (largely because of a lack of faith; Heb. 3:16-19) and they grieved His Holy Spirit.  Isa. 63:10
d. God desired to provide Ph2 blessings for the Exodus generation (the “rest” refers to their possession and establishment in the Promised Land), but the Exodus generation did not receive this blessing because of negative volition, unbelief, and disobedience.
e. It is evident that Paul recognizes that the new humanity, the Church of God, faces a similar if not identical danger.

f. The Church has been redeemed (Eph. 1:7) by virtue of God’s love and mercy (Eph. 2:4) but may similarly begin to manifest unbelief and disobedience that will hamper the work of God and keep them from fulfilling God’s plan in their lives.  Heb. 4:6,11

45. BDAG defines the verb ἐνεργέω (energeo--work) as putting one’s capabilities into operation; it also denotes the use of one’s abilities in an effective way to produce a desired outcome.

46. God works in the believer through His Holy Spirit, who indwells each believer; He also works by means of the dynamic power of His word in the inner man.  Heb. 4:12; Eph. 3:16,20; IThess. 2:13 
47. Although the two infinitives do not identify the subject, it makes the best sense to understand the two infinitives as referring to the individual believer.
48. Additionally, both infinitives are in the present tense, which suggests ongoing action; this is consistent with the present participle (the one working) which also emphasizes ongoing action.

49. God is at work within the believer at the volitional level; however, it would be incorrect to say that God wills for the believer apart from the function and exercise of the believer’s volition.
50. While God calls the believer to work out the salvation he possesses, God does not expect the believer to fulfill this command in his own strength.

51. Rather, God the Holy Spirit works within the believer to reveal His will and provide what is necessary for the believer to know and work out that will in his experience.

52. All this work is done on behalf of God’s good will or His good pleasure.

53. Although the Greek simply reads for the good pleasure, it is best to construe God as the subject of the final prepositional phrase.
a. First, He is the subject of the verb at work from the beginning of the verse.

b. Second, the pattern of the previous section on the kenosis suggested that God’s glory is the ultimate goal in exalting His Son.

c. The implication of this section is that God’s good pleasure will also be fulfilled by means of the believer cooperating with God the Holy Spirit.
54. The noun euvdoki,a (eudokia--“kind intention”) is a compound that denotes the state or condition of being kindly disposed toward something or someone, having or demonstrating good will.  Lk. 2:14; Rom. 10:1

55. In the New Testament, the noun and its verbal cognate euvdoke,w (eudokeo--to think well) also means to take satisfaction in something, to be delighted, to be pleased.  Matt. 11:26 (noun); Matt. 3:17 (verb)
56. The second meaning is the more likely in this context; God works in believers in order to accomplish that which pleases Him, that which is in accordance with His own perfect will and purpose.  Eph. 1:11
2:14 Do all things without grumbling or disputing;  {pa/j (ap-an-p) all things--poie,w (vmpa--2p) do!  --cwri,j (pg) preposition used with genitive; denotes the lack or absence of something, without, apart from--goggusmo,j (n-gm-p) 4X, an utterance made with a low tone, murmuring, muttering, grumbling, muttering--kai, (cc) connective, and--dialogismo,j (n-gm-p) 14X, the process or result of reasoning, used in good and bad ways; here, denotes a verbal exchange characterized by conflict; disputing, arguing}
2:15 so that you will become blameless and innocent, children of God above reproach in the midst of a crooked and perverse generation, among whom you appear as lights in the world,  {i[na (cs) so that, purpose clause--gi,nomai (vsad--2p) might become--a;memptoj (a--nm-p) 5X, not deserving to be censured, blameless--kai, (cc) connective--avke,raioj (a--nm-p) 3X, lit. unmixed; fig. of the character marked by integrity--te,knon (n-nn-p) children; apposition to previous predicate nominatives--qeo,j (n-gm-s) of God; genitive of relationship--a;mwmoj (a--nn-p) 8X, without defect, without blemish; lacking fault or blame--me,soj (pg) in the middle, in the midst; among, surrounded by-- genea, (n-gf-s) a generation, those that are one’s historical contemporaries--skolio,j (a--gf-s) 4X, what is bent, curved or crooked as opposed to straight--kai, (cc) diastre,fw (vprpgf-s) 7X, adjectival; to caused something to be distorted or deformed; ethically, to depart from accepted values, to make crooked, to pervert--evn (pd) in, among o[j (aprdm-p) whom, the antecedent is those in the generation--fai,nw (vipp--2p) to produce light, to shine; passively, to be visible, to appear, be seen--w`j (cs) introduces comparison; like, as--fwsth,r (n-nm-p)  2X, that which gives light, one that provides illumination--evn (pd) in--ko,smoj (n-dm-s) the world of unbelievers}
Exposition vs. 14-15
1. In verse 14 Paul begins to provide information and instructions with respect to how each believer is to work out his own salvation; the sentence that begins in verse 14 extends through verse 16.
2. In that regard, the imperative to do all things may be understood as a more specific command relating to the broad command about how each believer is to work out his salvation.
3. He begins with a comprehensive imperative do all things, which is modified by the prepositional phrase without grumbling or disputing, which prohibits the behaviors in view.

4. The fact that the command is inclusive (all things) demonstrates that every area of life is covered by this imperative.  IICor. 10:31; Col. 3:17
5. While some believers have manifested the tendency to compartmentalize their lives, the adjusted believer recognizes that every facet of his life should be governed by his relationship with Christ.

6. Those that rationalize their compartments as acceptable or even normal do not allow biblical principles to govern their marriages, their jobs, their families, their finances, their public life, their private life, and even their recreation.

a. To claim to be oriented to God and fail to assemble for growth in grace and knowledge is not only incongruous, it is delusional and dangerous.  IIPet. 3:17-18; Heb. 10:25
b. Similarly, those that compartmentalize their marriage, failing to apply the very high biblical standards to it, will likely end up in deadlock rather than wedlock (or worse).  Eph. 5:22-6:9

c. Those that compartmentalize their family life, their vacation time, or their personal friendships in order to violate the doctrine of separation with negative believers or unbelievers are not pleasing God.  IICor. 5:17-18
d. Those that attempt to compartmentalize their finances may not only invalidate the teachings of the Bible, they will find as the Pharisees and the Scribes did that Christ Jesus is not pleased with that.  Mk. 7:9-13

7. The first action that Paul prohibits is seen in the noun γογγυσμός (gongusmos--speech made in low tones); it has the idea of murmuring, grumbling, or complaining under one’s breath.
8. This normally occurs when the believer reacts to some event or circumstance that arises within his niche; once the believer is provoked by some event or circumstance, he may begin to express his dissatisfaction verbally.

9. Grumbling also may include whispering complaints, talking in secret against someone, and/or making negative comments about others behind their backs.
10. It is used four times in the New Testament; it is used one time each by John, Luke, Paul, and Peter.  Jn. 7:12; Acts 6:1; Phil. 2:14; IPet. 4:9
11. Since Paul only uses the verbal cognate γογγύζω (gonguzo), which means to verbally express dissatisfaction in low tones of disapproval, grumble, murmur, or complain, in one other place, it may be that he has the example of the Exodus generation in mind.  ICor. 10:10
12. While they were certainly one great historical example of these behaviors, God expressed His strong disapproval of their actions with notable judgments.  ICor. 10:10-11

13. The use of the plural draws attention to grumblings of any kind; this may include complaints about minor irritations, delays, or other things over which one really does not have control; it may extend to other members of the congregation, the leadership, or even those on the outside.
14. While the Old Testament passages make it plain that the complaints of the Israelites were aimed at God Himself (Num. 14:27,29), they gave expression to their dissatisfaction by blaming Moses and Aaron and grumbling against them.  Ex. 17:3; Num. 17:6
15. While this family of words focuses on the general matter of murmuring or complaining, it is evident that God views any grumbling (particularly when it is directed toward the leadership) as grumblings against Himself.

16. When one expresses his displeasure with something or someone related to the local church, it does not promote the unity and harmony Paul seeks; rather, it indicates that one is maladjusted.

17. If one believes that God has a plan for every believer’s life, the frustrating circumstances and difficult people that are encountered in daily life must be considered in light of God’s will and provision.

a. Rather than becoming frustrated, irritated, angry, or exasperated, the believer should recognize that God has either allowed these circumstances or even planned them.  Jonah 4:6-8
b. Jonah demonstrated the reality that when God does what a person wants, that person is happy; when God does not do what that person wants, he has the right to act in any way he chooses.
c. Paul is a good example of a believer who looked on the bright side of life, not allowing the pressures others sought to place on him to cause him to react inappropriately.  Phil. 1:17-18
18. While it may be tempting to think or believe that if only life was easier or people were better, I would not have any problem with impatience, frustration, or anger; however, that is simply not true.
a. Just as pressure and heat are used to refine and purify metals, so God uses the problems and pressures of this life to expose the weaknesses in one’s character, which must be addressed and eliminated if he is to be pure.  Isa. 48:10; Dan. 11:35, 12:10; Phil. 2:15
b. God certainly can use these pressures as a means of producing spiritual growth; if the believer orients to various tribulations, then grace and positive growth will be manifested in his character.  Rom. 5:3-4
19. The believer should also recognize that when he expresses his irritation with other people or circumstances that there may be some underlying weakness in the old sin nature that is being exposed.  James 4:1-3
a. Pride may be one of the causes for grumbling and complaining about others and what they do; the root problem may be the belief that one is superior to all others and would never engage in such irritating actions like being bad at his job, driving poorly, forgetting things, being late, etc.  Lk. 18:10-11
b. This can certainly be addressed by recognizing that one should not take oneself so seriously and lighten up; the world will not end because a believer did not get his way.
c. One reason that people get frustrated and irritated when something interferes with their plans or their schedule is that they often focus on how it affects them; after all, they are the center of the universe and do not have to consider the views or interests of others.
d. Paul makes it plain in this letter that this focus can be changed in the mental attitude; one can choose to focus on the needs and interests of others rather than focusing only on how things affect him.  Phil. 2:3-4

20. One author noted that people often set themselves up for frustration and failure because of their focus on their own agenda and their timing, which may not allow for the unplanned events or circumstances that God has planned.  
a. While planning is an essential aspect of human life, the believer must remain flexible with regard to his plans, knowing that God may have a different, better plan.
b. What the believer can understand is that no matter how things unfold in life God is using the events and circumstances of life for the believer’s ultimate good--conformity to His Son.  Rom. 8:28-29

21. The second term is also found in the plural; the noun dialogismo,j (dialogismos—opinion) is a compound that deals first with the reasoning process and then with the content or conclusions that one reaches by means of his thought processes.
22. It has a wide range of meanings that include the process of reasoning or thinking through things; it is also used of evil thoughts (Matt. 15:19) and anxious doubts.  Lk. 24:38
23. Additionally, it can mean the verbal exchanges that take place when conflicting ideas are expressed; in that case, it has the sense of an argument or a dispute, which is how it is to be understood here.  Lk. 9:46
24. Although he uses different vocabulary, James addresses similar types of behaviors and clearly indicates that these types of verbal problems are indicative of one or both believers leading with the old sin nature.  James 4:1
25. Paul uses this same term with the noun ὀργή (orge--anger, wrath) to indicate that this type of dissension is sometimes (often?) connected with the manger of anger.  ITim. 2:8

26. Verse 15 expresses the purpose behind these commands; if the church is to fulfill its mission in this world, it must begin with each member of the congregation.
27. When believers in the local church are at odds with one another, complaining about and arguing with one another (or those on the outside), they have lost sight of their high position in Christ and have resorted to the same types of behavior that are prevalent in the cosmos.
28. The conjunction ἵνα (hina--so that, in order that) is coupled with the subjunctive form of the verb γίνομαι (ginomai--become), which indicates that the Philippians have not attained the state expressed by the three adjectives.
a. In that regard, the New American Standard translation might suggest that the Philippians were already blameless and innocent and are now to demonstrate it in their behavior.

b. Additionally, one should not take these terms in an eschatological sense (as Paul and Jude do; Eph. 5:27; IThess. 3:13; Jude 1:24); what follows demonstrates that his emphasis is on their present status in a corrupt world.
29. The use of the verb become indicates that Paul desires the Philippians to become better than they are; spiritual progress and growth are not only possible but necessary.
30. The goal of believers’ policing their own individual actions within the believing community is so they may become blameless and innocent.
31. It should be observed that both adjectives that follow are plural, indicating that Paul is expecting each believer to attain to this status; his focus is not so much on the church corporately as it is on each believer fulfilling the previous commands.
32.  The first adjective that describes the status that Paul desires the believer to attain is ἄμεμπτος (amemptos--faultless, blameless), which does not mean sinless.
33. In this context it deals with the preceding vices of grumbling and argumentation; part of being blameless means that no one can legitimately accuse those in the local church of significant failure in these areas.
34. The second adjective Paul uses is ἀκέραιος (akeraios--lit. not mixed, pure, innocent), which is used of undiluted wine or metals that were pure, those lacking any admixture.
a. Vincent indicates that the term deals with innocence in terms of lacking guile; this refers to one who does not resort to cunning to advance some hidden agenda.

b. Here, it would refer to the absence of any undesirable characteristics that are indicative of one under the influence of the old sin nature or one contaminated by the cosmic system.

35. The appositional phrase children of God stresses the fact of the new birth and the familial relationship believers share with God and with one another (brothers and sisters).
36. It also introduces a brief elaboration, which provides a more detailed description of what Paul envisions for those that become blameless and innocent.
37. In that regard, BDAG notes that children are not only the offspring of someone, they will reflect the characteristics of one or both of their parents; here, believers are to reflect the characteristics of their heavenly Father.  Eph. 5:1
38. That phrase is qualified by the adjective a;mwmoj (amomos--without defect, blameless), which was  used in the sacrificial system to refer to the quality of an animal that was acceptable for sacrifice within the cult.  Ex. 29:1; IPet. 1:19
a. However, the term also had a moral connotation and was used to describe those with integrity, those who thought and spoke the truth.  Ps. 15:2; Rev. 14:5
b. In the New Testament, the term is used to denote ethical integrity, the type of character and behavior that cannot legitimately be censured.
39. Most interpreters have noticed that Paul is making reference to Deuteronomy 32:5, but has reworked the particulars to suit his own intentions.

40. In that passage Moses laments the spiritual condition of Israel, calling them defective and blameworthy and labeling them as a perverse and crooked generation.  Deut. 32:20
a. Moses was warning the people about their future apostasy from the Lord by recalling how they had already dealt with Him in the wilderness.  Deut. 31:26-29
b. The description of the Exodus generation as blemished/blameworthy and a crooked and twisted generation highlights their rebellion against the background of God’s faithfulness to them.  Deut. 32:3-4
c. In Deuteronomy the crooked and perverse generation was the Israelites who perished in the wilderness; in Philippians that phrase is applied to the pagan world around them.
41. The Greek noun γενεά (genea--generation) is defined by BDAG as those living at a particular time in history (contemporaries), who are defined by a specific set of characteristics; modern generations have included:
a. The Lost Generation — born 1883-1900.
b. The Greatest Generation — born 1901-1924.
c. The Silent Generation — born 1925-1945.
d. Baby Boomer Generation — born 1946-1964.
e. Generation X — born 1965-1980.
f. Generation Y — born 1981-1996.
g. Generation Z — born 1997-2012. 
42. As Paul does here, the noun generation is often qualified by a negative adjective or two in order to define the specific characteristics of a generation.  Matt. 12:30,45, 17:17
43. The contemporaries of the Philippians are described by two adjectival modifiers, the first of which is σκολιός (skolios--bent, curved), which was used of winding roads and rivers as well as snakes.  Isa. 27:1
44. Since it is opposed to that which is straight, it came to be used in a figurative sense of one who was perverse, unscrupulous, or dishonest.
45. The second is the participle of the verb διαστρέφω (diastrepho--lit. to turn through), which has the idea of causing something to be deformed or distorted; the perfect tense of the participle emphasizes their current state.

46. It was used of the potter misshaping a piece of work; it was also used of the failures of other clumsy workers.

47. Figuratively, it describes one who is perverse and/or one who seeks to pervert the right and straight ways of God; it also denoted one who causes others to depart from accepted moral or spiritual values.

48. Although some have suggested that the citation from Deuteronomy is designed to indicate that the Church has replaced Israel, such is not the case for many reasons.  Rom. 11:1-2,5,12,25-26
49. Paul's emphasis here is not on the relationship between Israel and the Church; rather, he sets forth a strong contrast between the children of God, the Christian community, and the non-Christian world that surrounds them.
50. While the children of God are to strive to become blameless and innocent, the surrounding secular culture is morally twisted and bent; it is filled with unscrupulous and dishonest unbelievers, who have either rejected or departed from God’s moral and spiritual standards.
51. While man was created with a nature that was sinless and oriented to God, the fall resulted in man’s nature becoming twisted and distorted.
52. When one couples the reality of the indwelling, deceitful sin nature and spiritual death with the very perverse environment of the Devil’s world (which includes false teachings of all kinds), the result is precisely what Paul describes here. 
53. The world is morally and spiritually crooked, distorted because of its rejection of God and His word (Eph. 4:17-19); individual believers are to provide a model of the straight and narrow lifestyle as a witness to the cosmos.

54. Paul now moves to a simile that comes from the astronomical realm, which most believe he borrows from the Greek of Daniel 12:3.
55. However, Jesus Christ had specifically used this metaphor when He informed those who followed Him that they were the light of the world.  Matt. 54
56. It is evident in the Greek text that the relative pronoun ὅς (hos--who, “whom”) does not agree grammatically with the antecedent generation; however, the masculine plural is used since the generation is comprised of people. 

57. Although the verb φαίνω (phaino--to produce light, to shine) can be parsed as an imperative or an indicative, the indicative is preferred since this is a clause that is subordinate to the purpose clause.
58. Additionally, the use of the present tense indicates that the believers in Philippi are already functioning in this manner.
59. The noun φωστήρ (phoster--a light giving body, a star) signified any luminary; it was used specifically of the stars in the Septuagint.  Gen. 1:14,16
60. Just as the stars illuminate the darkness of space, so believers are to provide illumination for the world by means of their godly lifestyle, which is conditioned on the way they verbally interact with one another.

61. The noun ko,smoj (kosmos—orderly arrangement, the world) should not be understood as a reference to the universe in which the stars are situated and where they offer their light.

62. Rather, it should be understood in a pejorative way (expressing contempt or disapproval) to refer to the inhabitants of God’s orderly creation who are alienated from God, hostile to His plan, and who seek to influence others with their evil standards and practices.  Matt. 18:7; Rom. 12:2; Gal. 1:4; IJn. 2:15-17

63. This is confirmed by the previous assertion about the fact that believers find themselves among a crooked and perverse generation.
The cosmos lives in spiritual darkness and societies often reflect that darkness by their twisted and depraved actions; however, all is not lost because believers (even with their shortcomings and imperfections) can provide a witness that offers them hope.   
Doctrine of Verbal Sins
2:16 holding fast the word of life, so that (as a result) in the day of Christ I will have reason to boast that I did not run in vain nor toil in vain.  {lo,goj (n-am-s) word, message; forward for emphasis--zwh, (n-gf-s) of life; descriptive genitive--evpe,cw (vrpanm2p) 5X, lit. to have upon, to hold something fast; temporal, while holding fast, or the means to becoming blameless and innocent--eivj (pa) lit. into; with a view to, leading to, “so that”--kau,chma (n-an-s) 11X, the reason for boasting or the act of boasting--evgw, (npd-1s) lit. to me; dative of advantage or possession--eivj (pa) into, within--h`me,ra (n-af-s) day--Cristo,j (n-gm-s) Christ--o[ti (abr) that, introduces Paul’s boast--ouv (qn) not--eivj (pa) into--keno,j (ap-an-s) 18X, lit. empty, lacking content; fig. what is vain, futile, without purpose--tre,cw (viaa--1s) 20X, lit. to run, to advance forward; fig. to strive for something, to exert oneself--ouvde, (cc) but not, nor--eivj (pa) into--keno,j (ap-an-s) into emptiness, vainly--kopia,w (viaa--1s) 23X, to exert oneself physically, spiritually, or mentally; to work to the point of fatigue or exhaustion}
Exposition vs. 16

1. Verse 16 provides the ending to the sentence that began in verse 14, which contained the command to do all things without grumbling or disputing.
2. This verse begins with a participial phrase that has left interpreters divided as to what it is that the participle modifies.

a. Some connect this participle with the initial command in verse 14, which would provide an attendant circumstance (with imperatival force) to the command to do all things… 
b. Others connect it with the purpose clause at the beginning of verse 15 (with the rest of the verse being parenthetical), which would mean that if the Philippians are to become blameless and innocent, it will happen in conjunction with a firm commitment to the word of life.
c. Others connect it with the verb φαίνω (phaino--appear, be seen) in verse 15, but acknowledge that the relationship between the two is undefined.

d. The participle is in grammatical agreement with the terms blameless, innocent, and stars, which would suggest that it is coordinate with them.

e. If the Philippians were not doing all things as Paul as described, they could not make any claim to be holding fast the word of life.

3. The verb Paul uses is ἐπέχω (epecho--lit. to have or possess upon) is used of staying in a place (Acts 19:22) and then to be mindful or observant, to focus upon something or someone.  Lk. 14:7; Acts 3:5; ITim. 4:16
4. In this context, some suggest that it has the idea of holding something forth, offering something to others; that translation would then indicate the idea of holding forth the word of life in an evangelistic sense.

a. However, the overall context really supports the sense of holding fast or being observant, which focuses on the faithfulness to doctrine that Paul desires the Philippians to manifest.

b. While the idea of stars shining visibly might suggest that this involves a witness to others, there is no use of this verb in any context that supports the idea that evangelism is in view.

c. Additionally, the context here is dealing with resisting the solicitations of the old sin nature by holding fast to the sound doctrines of the Word of God.

5. The phrase the word/message of life, which is the object of the verb holding fast, is placed forward to emphasize its importance. 
6. The importance of the Word of God is described in terms of life in the Old Testament; Moses made it plain that the principles of the truth are intimately related to life.  Deut. 32:46-47

7. If the believer is effectively to resist the solicitations of the old sin nature it will be because the Holy Spirit is working with the dynamic of the Word of God in the inner man to combat the temptations of the old sin nature. 

8. The author of Psalm 119 recognized that the dynamic power of the Word of God was critically important to his spiritual life.  Ps. 119:25,28,107,116,154

9. Paul has already emphasized the necessity of these believers living their Christian lives in obedience to the Lord and not based on Paul’s presence, absence, or any other factor.  Phil. 2:12

10. Nevertheless, Paul informs the Philippians that if they do so there is actually a positive benefit that accrues to him that is related to the day of Christ and the matter of eschatological boasting.

11. This matter of Paul’s boasting should not be linked only with them holding fast to the word; it also includes the Philippians’ being blameless and pure, emulating their Father while surrounded by unscrupulous and corrupt unbelievers. 

12. The noun καύχημα (kauchema--reason for boasting or object of pride) is derived from the verb καυχάομαι (kauchaomai--to have pride, to brag or boast).
13. Generally speaking, καύχημα (kauchema) does not refer to the act of boasting about something, but focuses on the reason or ground one has for being proud and/or boasting.  Rom. 4:2; Gal. 6:4

14. However, in this context it appears to deal with the action of boasting since it is followed by the conjunction ὅτι (hoti--that), which serves to introduce the content of his boast.

15. Although it may sound strange for Paul to speak of pride and boasting following a section that has just condemned selfishness and empty conceit (Phil. 2:3), it is consistent with Paul’s emphasis on sanctified pride and boasting.  Rom. 15:17
16. Paul did not allow boasting about many things since most boasting comes from the source of human viewpoint or the old sin nature.

a. Boasting about keeping the Law.  Rom. 3:27

b. Boasting in mere human beings.  ICor. 3:21

c. Boasting before the Lord in general.  ICor. 1:29
17. However, sanctified boasting does not involve boasting about oneself, one’s abilities, or one’s accomplishments.
18. Rather, sanctified boasting involves boasting in the Lord (ICor. 1:31), boasting in the cross of Christ (Gal. 6:14), boasting in testing (Rom. 5:3), and boasting in weakness.  IICor. 12:9
19. It is also evident that Paul recognized that it was appropriate to boast about his congregations and their orientation to the principles of the truth.  IICor. 7:4, 8:24, 9:2; IIThess. 1:4

20. Although it may sound like Paul will boast about his ministry and his success, such is not the case; rather, his boasting deals with what God has accomplished by means of grace through imperfect men and their labors.
21. The timing of his boasting is related to the eschatological reality of the day of Christ, which once again provides motivation for proper living in the present, while the content of his boast is introduces by the conjunction ὅτι (hoti--that).
22. The use of the preposition εἰς (eis--into, on, during) indicates that Paul is not speaking of boasting in the present, or boasting that continues until the day of Christ; rather this boasting is to take place in  the future day of Christ.
23. As noted in chapter one, the day of Christ Jesus is to be understood as the future event central to Pauline eschatology; it finds its origins in the Old Testament concept of the day of Yahweh.
24. While the Old Testament Day of the Lord strongly emphasized the idea of judgment, for Paul the Day of Christ emphasized the matter of glory and reward that would come from that evaluation.  IIThess. 1:10; IITim. 4:8; IJn. 4:17
25. The Day of Christ deals with the eschatological consummation following the Church Age, which involves the exaltation and glorification of Christ and those that belong to Him.  
26. For all Church Age believers, the day or Christ will commence at the rapture, which involves believers being caught up to meet the Lord and then standing before Him at the Bema seat.  Rom. 14:10; IICor. 5:10

27. This evaluation does not concern itself with the sins of believers; rather it involves an evaluation of their stewardship and orientation to God’s plan following salvation, how they lived their Christian lives.  ICor. 4:1-5
28. Since Paul recognized that his ministry would be evaluated by Christ, he urges the Philippians to live in such a way (by holding fast to doctrine) as to provide evidence that his ministry had been successful under the grace of God.
29. Paul mixes two metaphors, which he uses in other places to deal with the execution of the ministry that God had given him.  

30. The two verbs are both aorists since they look back from the standpoint of the day of Christ; it is at that future time that Paul’s life and work will be examined.
31. Paul saw the similarities between how he conducted his ministry and how those that engaged in running in the games conducted themselves; he also compares his ministry to those who worked as manual laborers in the Roman Empire. 

32. Paul referred to the foot race more often than any of the other athletic events he mentions in his writings, which likely influenced Luke in Hebrews.  ICor. 9:24-27; Gal. 2:2, 5:7; Phil. 2:16, 3:13-14; IITim. 4:7; Heb. 12:1-2
a. The verb Paul uses in this regard is τρέχω (trecho--to advance, move forward, run), which was used in classical Greek to refer to moving quickly or to run; it was used especially of the running contests in the stadium.
b. While many may be familiar with the Isthmian games or the Olympic games, many are not familiar with what was actually involved in preparing for and competing in the games.
c. Athletics were considered to be extremely important in the Greco-Roman world and were approached with great effort and passion, which partly explains why Paul applied this imagery to the Christian life. 
d. In any sporting competition, the goal was never merely to participate; the goal was to win, not only because winning brought numerous blessings, but because in most cases those who lost were subject to disgrace.
e. The Stoic philosopher Epictetus (45-135 AD) noted that “In the Olympic Games you cannot just be beaten and then depart, but first of all, you will be disgraced not only before the people of Athens or Sparta but before the whole world; in the second place, if you withdraw without sufficient reason you will be whipped”.
33. Paul recognized that the games (particularly the race) required the expenditure of his energies; he viewed his ministry as a passionate struggle that demanded his full exertion if he was to be successful.
34. The struggle for success not only demanded his unrelenting effort, it also required significant amounts of self-denial.  ICor. 9:25
35. A couple of other factors in the racing analogy address the manner in which the athlete must compete.  ICor. 9:26
a. The image of running aimlessly deals with a couple of things; first, it could refer to an athlete wandering around the track and not staying in his own lane. 
b. Secondly, it addresses the matter of the finish line; the runner sought to keep the finishing line in sight so as to run in a straight line and not veer off course.
c. Knowing the rules of the competition was critical; all athletes were required to compete lawfully, observing all the rules that governed the competition.  IITim. 2:5
d. Any athlete found in violation of the rules would be whipped, fined, and then disqualified from competing again; this also resulted in his public disgrace.
e. Therefore, the runner must know the course and not attempt to deviate from it lest he be disqualified.  Heb. 12:1
36. It is clear that the reason for all this effort, self-denial, and commitment was so that the athlete could win the prize and obtain the victor’s wreath, which is also referred to as the prize.  ICor. 9:24-25
a. The wreath was presented to the winners on the last day of the games; at that time the victors were crowned in an elaborate ceremony. 
b. In the morning the victors, judges, and members of the various groups proceeded in a solemn parade to the temple of Zeus, which was observed by all of the spectators who were present at the games. 
c. At the temple the judge, wearing a purple robe, placed the wreath on the victor's head; the wreath was made from a single branch, around which olive leaves were woven.
d. To the Greeks, the wreath signified magical associations; it linked the victor with the god at the moment it was placed on his head. 
e. This was considered to be one the great moments in the life of the victorious athlete; he not only felt the pride and joy of his victory, but also the sense of pious awe induced by what was considered as a divine sacrament. 
f. Although winning the crown provided spiritual, emotional, financial, and social benefits, Paul indicates that this earthly attainment paled in comparison to the heavenly reward for the faithful believer.  ICor. 9:25
37. The second metaphor, which parallels and complements the first, is expressed by the verb κοπιάω (kopiao--work, exert, strive, struggle), deals with labor from the standpoint of the fatigue that come from hard work.
38. It referred to the type of exertion that was necessary to perform strenuous and difficult labor, which would leave one tired, weary, or exhausted.  Lk. 5:5
39. For those involved in the ministry, the labor necessary would include the physical labor that is necessary so one can support himself and have some resources for helping others.  Acts 20:34-35; ICor. 4:12; Eph. 4:28; IThess. 2:9; IIThess. 3:8
40. It would also include the spiritual aspects of the ministry, which includes the labor necessary to adequately fulfill the study/teach routine, the labor one expends in praying for others, and the labor necessary for properly shepherding the flock.  IThess. 5:12; ITim. 5:17; IPet. 5:2-3
41. Paul knew that his efforts would be evaluated at the Bema seat and that his sound doctrinal teaching ministry would be rewarded.  ICor. 3:8-14
42. In that regard, the passage in Corinthians explicitly indicates that there will be men who labored in the ministry, but who deviated from the principles of sound doctrine by teaching improper content; their labor will prove to be in vain.  ICor. 3:15

43. If the Philippians persevere in the Christian way of life and continue to hold fast the word of life, they will be the proof that Paul’s apostolic ministry and hard work were successful and bore fruit.

44. This principle is still operative today; the spiritual success of the congregation will demonstrate the validity of the pastor-teacher’s doctrinal ministry; they are also the basis for the pastor’s glory and sanctified boasting at the Bema seat.  IThess. 2:19-20

45. On the other hand, if the Philippians did not persevere in the Christian way of life it would mean that the portion of his ministry directed toward them had not ultimately borne the fruit Paul desired and had not produced the desired result.
46. The repetition of the adjective κενός (kenos--empty, without content), which is used figuratively to refer to things or actions that lack effectiveness, is designed to emphasize the real potential for failure.
Doctrine of Boasting
2:17 But even if I am being poured out as a drink offering upon the sacrifice and service of your faith, I rejoice and share my joy with you all.  {avlla, (cc) but, contrasts with the idea of Paul remaining alive--eiv (cs) if; introduces first class condition; assumed as true for the matter at hand--kai, (ab) ascensive, even--spe,ndw (vipp--1s) 2X, to offer a libation, to pour out a drink offering, being poured out; passive voice--evpi, (pd) upon--h` qusi,a (n-df-s) an offering, that which is sacrificed; note definite article governs the next noun--kai, (cc) connective--leitourgi,a (n-df-s) 6X, service of some public or formal type--h` pi,stij (n-gf-s) the faith; subjective genitive--su, (npg-2p) possessive genitive--cai,rw (vipa--1s) to be express happiness, to rejoice--kai, (cc) connective--sugcai,rw (vipa--1s) to be happy with others, to rejoice with--pa/j (a--dm-p) all--su, (npd-2p) of you all}
2:18 Now likewise you yourselves rejoice and rejoice with me.  {de, (cc) but, yet, now--to. auvto,j (ap-an-s) lit. the same, in the same way, likewise; intensive use of pronoun--kai, (ab) adjunctive, also--su, (npn-2p) emphatic, you yourselves--cai,rw (vmpa--2p) be happy, rejoice; command--kai, (cc) connective--sugcai,rw (vmpa--2p) rejoice with, along with; command--evgw, (npd-1s) instrumental of association, with me}
Exposition vs. 17-18
1. The two previous metaphors in verse 16 both dealt with the matters of exertion and sacrifice; the runner sacrifices himself to prepare for competition and then expends all his energy to reach the finish line while the workman labors to the point of exhaustion to complete his work.
2. With verse 17, Paul introduces the language of sacrifice which has left interpreters divided over how one should understand the verb σπένδω (spendo--to pour out a libation or drink offering) in this context.

a. There is little doubt that the metaphor of being poured out is designed to address the matter of Paul’s current or potential suffering in some way; however, many believe that the meaning is ambiguous.

b. In spite of that, only two interpretations have been given serious consideration over the centuries of work that has been done on this verse.
c. Was Paul dealing with the matter of his own ministry and the years of suffering and work he performed as an apostle, or is this designed to refer to his potential martyrdom?

3. Those that interpret this metaphor as an extension of Paul’s previous metaphors about his sacrifices and sufferings in the ministry offer the following in support of that view.

a. The use of the present tense of the verb σπένδω (spendo--poured out), rather than the future tense, suggests an action in progress rather than a future martyrdom.
b. The second evidence that is put forth is that the verb σπένδω (spendo--poured out) never refers to death, killing or the spilling of blood.
c. They argue that this cannot refer to martyrdom since Paul has already expressed his confident hope and assurance that he will be released.  Phil. 1:24-26
d. The use of this metaphor, along with the previous ones in verse 16, are all to be understood as references to the sacrifices and sufferings Paul endured in order to fulfill his ministry.
e. Their last piece of support is that one would not normally juxtapose the concepts of martyrdom and joy.
4. However, while the support for that position seems formidable, there are good reasons for rejecting that view and understanding this as a reference to the possibility that Paul might be martyred.

a. The use of the present tense in a first class condition is common and does not necessarily indicate what is spoken of is true, nor does it predict something certain in the future; however, it does portray the action as a real possibility.  ICor. 9:2
b. The fact that σπένδω (spendo--poured out) does not refer to the literal shedding or pouring out of blood in sacrificial contexts does not negate the view that Paul can use sacrificial language in a metaphorical way to deal with the potential of his death.
c. Even though Paul had been convinced that he was going to be released, until that actually happens the potential for an adverse outcome still remains a possibility.

d. The fourth point above is easily refuted by the presence of the strong adversative conjunction ἀλλά (alla-but), which introduces a contrast with the previous metaphors.

e. The argument that one would not juxtapose the ideas of death and joy is inconsistent with what Paul had already stated in chapter one.  Phil. 1:20-21,23

f. The final evidence that Paul is addressing the potential of his death is that this verb is used only one other time in the New Testament and it clearly references Paul’s impending death at the hands of the Romans.  IITim. 4:6

5. Verse 17 begins with the strong adversative conjunction ἀλλά (alla--but), which introduces a contrast between the matter of the extreme effort Paul was expending and the possibility of Paul making the ultimate sacrifice on behalf of the Philippians.

6. He begins the contrast with the conjunction εἰ (ei--if), which introduces a first class condition, which is only considered to be true for the sake of the discussion.

7. Although some desire to classify this protasis as a concessive clause (meaning it is true), Paul is not stating a matter of fact; rather, he is addressing the possibility that his imprisonment might potentially result in his death.

8. Paul recognized and believed that his imprisonment was nearing an end and that he would ultimately be released; however, until that happened there was always the possibility that he might suffer death.  Phil. 1:20b, 2:17
9. The conjunction καί (kai--and, also, even) should be understood in an ascensive sense (even) to introduce the most notable example of effort and sacrifice--death as a result of service to others.

10. The language Paul uses in this section comes from the sacrificial system; the verb σπένδω (spendo  --to offer a drink offering) referred to pouring out a portion of liquid on the ground or on a holy site as an offering to the gods.
11. This family of words is found in the Septuagint regarding drink offerings, which included wine and oil offerings that were poured out either on or beside a sacrifice.  
12. When a sacrifice, such as a burnt offering with its accompanying cereal offering, was presented at the temple at Jerusalem, a drink offering or libation of wine or olive oil might be poured over it or beside it. 
13. This addition to the sacrifice was added last and served to complete the sacrifice.
14. Paul is essentially saying that if there is a need for anything to make the offering of the Philippians complete, he is willing to provide that drink offering in the form of the sacrifice of his physical life.
15. In the sacrificial metaphor, the main portion of the sacrifice focuses on the faith of the Philippians and those things that proceed from their faith, the Ph2 applications that flow from their faith.
16. In that regard, the first two datives that follow the preposition ἐπι (epic--on, upon, over) are governed by a single definite article, which is another example of Granville Sharp’s first rule.

17. In Greek, when two nouns of the same case are connected by the conjunction καί (kai--and) and the article precedes only the first noun, there is a close connection between the two in the mind of the author.
18. Robertson indicates that these two terms should be considered as a hendiadys, which he indicates is more common when the two nouns are qualified by a genitive.
19. The first of the two nouns is θυσία (thusia--sacrifice, offering), which may refer to the act of offering or sacrificing to a deity; additionally, it is used to refer to that which is offered or sacrificed.
20. In the other four places Paul uses this term it refers to the object sacrificed rather than the act of offering a sacrifice.  Rom. 12:1; ICor. 10:18; Eph. 5:2; Phil. 4:18
21. This first term should be understood as an attributed dative, which means that it has the force of an adjective; in that regard, one could translate this as the sacrificial service.
22. The second noun is λειτουργία (leitourgia--service) was the usual term to denote service performed by an individual for the state or for the religious cult.

a. The verbal cognate leitourge,w (leitourgeo—to minister) originally meant to perform a public service or to serve in a public office.

b. In the Roman world, distinguished citizens were expected to serve in a variety of offices (both secular and religious); they were expected to bear all the costs and obligations that such service to their countrymen demanded.
c. In return for such services, aristocrats received public recognition as benefactors or persons of exceptional merit. 
d. The high status that was accorded to these people was associated with their service; by using this family of words, Paul elevates the normal ministry of believers to a similar high status.
e. The Septuagint frequently uses this verb to deal with the matter of priestly service to God (Ex. 28:35,43) or Levitical service.  Num. 3:6

23. Although the verb is used only three times in the New Testament, this family is used in the New Testament to denote the service offered by a priest (Lk. 1:23), by our great High Priest (Heb. 8:1-6), or by believer priests.  IICor. 9:12
24. By combining these two terms, Paul emphasizes not only the value of their daily service, but also the sacrificial nature of that service to God; the most recent example of this was their financial sacrifice on Paul’s behalf.  Phil. 4:18
25. The genitive of the noun πίστις (pistis--faith) is coupled with the genitive of the pronoun σύ (su--you all) to indicate that the faith in view is that of the Philippians.

26. The genitive may be classified in a number of ways (as many as six), but the subjective use is preferred in this context; that means that their faith is the basis for their spiritual sacrifices and their priestly service.

27. This is another example of emphasis one finds in Paul’s writings; he not only calls on believers to work out their salvation by faith, he stresses the sacrifice and service that comes from biblical faith.  Rom. 1:5, 16:26

28. At the end of verse 17, Paul indicates that even if he were to suffer death as a result of his service to the Philippians, he would do so willingly and gladly.
29. The fact that his commitment to the gospel might cost him his life did not deter him in his service to the Philippians, since he recognized that their orientation to the gospel and their applications of the truth would vindicate his ministry.
30. Lightfoot suggests that the final statement about sharing his joy with the Philippians should be understood in the sense of congratulating them for their commitment to the gospel.

31. The verb συγχαίρω (sunchairo--lit. be happy with, rejoice with) does convey the sense of offering congratulations in some contexts.  Lk. 1:58; ICor. 12:26
32. Verse 18 concludes this section with a repetition of both verbs used in verse 17; the difference is the indicative reality has been replaced with imperatival commands.
33. The phrase in the same way indicates that the Philippians have reason to rejoice in their sacrifices on behalf of God’s plan just as Paul did.

34. Because both Paul and the Philippians have served the Lord as partners in the progress of the gospel, each had reasons to be happy with their contributions to His plan; thus, each could rejoice independently.  

35. Additionally, since both are applying well in their respective niches, both should be congratulated for their commitment to the gospel enterprise, no matter what opposition and suffering they were facing.

36. Rather than being upset or depressed by the prospect of Paul’s departure, they are to congratulate him for his willingness to sacrifice himself on behalf of the gospel and on behalf of their faith.
2:19 Now I hope in the Lord Jesus to send Timothy to you shortly, so that I also may be encouraged when I learn of your condition.  {de, (cc) change of content; but, now--evlpi,zw (vipa--1s) to hope for, to have hope or confidence--evn (pd) in--ku,rioj (n-dm-s) lord, the Lord--VIhsou/j (n-dm-s) Jesus-- Timo,qeoj (n-am-s) Timothy, honors God; object of pempo--tace,wj (ab) 10X, quickly, without delay, shortly--pe,mpw (vnaa) to send; complementary infinitive--su, (npd-2p) to you all; indirect object--i[na (cs) introduces purpose clause--kavgw, (ab&npn-1s) I also--euvyuce,w (vspa--1s) 1X, to be encouraged, cheered up--ginw,skw (vpaanm1s) temporal, after having learned of--to, (danp+) the things--peri, (pg) concerning--su, (npg-2p) you all, your circumstances}
2:20 For I have no one else of kindred spirit who will genuinely be concerned for your welfare.  {ga,r (cs) introduces one key reason for sending Timothy--ouvdei,j (apcam-s) not one, no one--e;cw (vipa--1s) I have, there is not present with me--ivso,yucoj (a--am-s) 1X, lit. of equal soul; complement of oudeis--o[stij (aprnm-s) who, belonging to a class, or having the status--gnhsi,wj (ab) 1X, genuinely, truly, sincerely--to, (danp+) the things--peri, (pg) concerning--su, (npg-2p) you all--merimna,w (vifa--3s) 19X, to care for, attend to, to be concerned about}
2:21 For they all seek after their own interests, not those of Christ Jesus.  {ga,r (cs) for, continuative and explanatory--o` pa/j (ap-nm-p) lit. the all, all of them--to, (danp+) the things; object of zeteo-- e`autou/ (npgm3p) themselves--zhte,w (vipa--3p) to look for, to seek, to strive for or aim at--ouv (qn) not  --to. (danp+) the things, the interests, the concerns--VIhsou/j Cristo,j (n-gm-s) of Jesus Christ}

Exposition vs. 19-21
1. Verse 19 begins with the conjunction δέ (de--but, yet, now), which may be understood as introducing the next item Paul wants to discuss; it also picks up the narrative about his circumstances, which concluded in chapter 1.  Phil. 1:26
2. Paul expresses his desire about sending Timothy to the Philippians by means of the verb ἐλπίζω (elpizo--to have hope or confidence), which is not to be taken in the sense of theological or Christian hope.

3. Rather, it is simply deals with the practical matter of travel plans, what Paul expects to happen in the relatively near future.  Rom. 15:24; ICor. 16:7
4. His use of this verb to express his desire to send Timothy to Philippi does not imply that Paul lacked confidence that he would actually send Timothy. 
5. Although the English word may suggest a high degree of uncertainty, this Greek family of words implies confidence with respect to his plans.
6. The prepositional phrase in the Lord Jesus does not refer to the matter of positional truth; it provides insight into Paul’s mindset and overall outlook.
7. For Paul, all his plans, expectations, and hopes were subjected to the lordship of Jesus the Messiah; he makes a plan, submits that plan to the Lord, and then depends upon the Lord for the fulfillment of that plan.  Acts 18:21; ICor. 4:19, 16:7-8
a. Although some theologians have taken this to mean that believers should renounce any attempt to plan for the future, since they have limited knowledge about what the future holds (which is true to some extent; James 4:13-16), such is not the case.  Prov. 15:22; Matt. 1:19; Rom. 1:13

b. Rather, all believers should recognize that even though God does have a plan for the future, it does not involve renouncing all independent thought and action.  Prov. 16:9
c. Instead, the positive, humble believer makes his plans with the recognition that God may support that plan and bless it (Prov. 16:1-3), or He may frustrate it (Job. 17:11; Ps. 33:10-11) based on His sovereign will.  Prov. 19:21
d. Those who arrogantly insist on developing and pursuing their own plans, apart from the recognition of God’s will and submission to that will (IPet. 5:6), will find that God becomes an opponent rather than an ally.  James 4:6-7
8. Paul’s plan was to wait for some time until he knew the disposition of his case and then dispatch Timothy to Philippi.
9. The adverb ταχέως (tacheos--shortly) is used to focus either on the speed of an action (quickly) or, as it is used here, to focus on the shortness of the interval between two points in time (soon). 
10. Although Paul enthusiastically commends Timothy to the Philippians, the use of the verb πέμπω (pempo--send) eliminates any suggestion that he is sending Timothy with full apostolic power or authority.

11. Paul next uses a purpose clause, which is introduced by the conjunction ἵνα (hina--so that, in order that), to indicate that he desires to learn about the condition of his beloved Philippians.

12. The use of the crasis (combining two words) κἀγώ (kago--kai and ego) serves to do two things.

a. The use of the pronoun ἐγώ (ego--I) serves to place emphasis on Paul’s interest in the Philippians and may be translated as I myself may be encouraged…
b. The adjunctive use of the conjunction καί (kai--also) indicates that the Philippians would be encouraged by Timothy’s news regarding Paul’s situation (again suggesting that he knew he would be released), and Paul would likewise be encouraged by news of their situation.

13. The verb Paul uses is a rare one, found only here in the New Testament; εὐψυχέω (eupsucheo--lit. to be great of soul) is normally used of courage, particularly in military contexts, but also has the idea of being cheered up.
14. BDAG indicates that it means to be glad or to be encouraged, with the implication of the liberation from or removal of anxiety.

15. While worry, anxiety, and fretting often are sinful mental attitudes to be avoided, it is appropriate for Paul to have some concern regarding the Philippians (IICor. 11:28-29) and for them to have some concern regarding Paul’s imprisonment.  Heb. 13:3
16. The aorist participle of the verb γινώσκω (ginosko--learn, figure out, know) logically and chronologically precedes the action of encouragement.
17. In fact, it is only after Timothy provides the information to Paul (which he implies will be good news) that Paul will come to understand their status and receive the encouragement.

18. While Timothy would likely inform Paul as to their physical circumstances, there is little doubt that it is their spiritual condition that is Paul’s concern.

19. While any good spiritual leader should pray that those he serves will prosper and be in good health as their souls prosper, it is the matter of soul prosperity that is the standard for physical prosperity.  IIIJn. 1:2
20. Verse 20 begins with the conjunction γάρ (gar--for), which introduces the explanation or reason why Paul has chosen Timothy, as opposed to someone else, for this important mission.

21. When Paul states that he has no one of kindred spirit, this should not be understood as the universal situation among all the believers he knows; rather, he is referring to those that were at his disposal at that time and could take on this mission.
22. The statement, coupled with what Paul adds in verse 21, should be understood as a bit of hyperbole, which is designed as a rhetorical device that Paul uses to praise Timothy by comparison with the selfish ambition of others.
23. Paul goes so far as to state that Timothy is ἰσόψυχος (isopsuchos--lit, equal soul), which has led to some debate since there is no object expressed.

a. Some take it to mean that the adjective indicates that no one else is equal to Timothy (which is true in this context).

b. However, Paul’s emphasis on his close relationship with Timothy (like Paul’s child in verse 22) supports the understanding the Timothy is qualified because he is of equal soul with Paul.

c. This should be understood to mean that Timothy was uniquely qualified since he shared the same outlook, understanding, love, and concern that Paul himself had for others.
24. There can hardly be a greater commendation of anyone than to declare him to be essentially the spiritual equal of Paul when it came to Christian service.

25. Paul’s use of the relative adjective ὅστις (hostis--one who belongs to a class or kind) is designed to emphasize the quality of Timothy’s character.
26. His quality of his character is described by the fact that he possessed a genuine concern for what pertained to other believers.

27. The verb μεριμνάω (merimnao--to be apprehensive, anxious, or concerned) was common in Greek poetry, but no so much in prose or narrative works.

28. It comes close to the English idea of care, since it can be used in a good sense of caring for or being concerned about something; alternately, it is used in a bad sense of being anxious or overly concerned.

29. In that regard, anxiety or worry about issues related to one’s own personal issues is discouraged (Matt. 6:25; Phil. 4:6), while the matter of positive concern for others is commended.  ICor. 12:26; Phil. 2:20

30. Although the verb is a future indicative, it should be understood that Timothy’s concern was already present; Timothy cared for the Philippians, but his future visit would make that concern manifest.

31. That verb is qualified by the adverb γνησίως (gnesios--true, valid, legitimate), which adds the idea of legitimately, sincerely or genuinely.

32. The object of his concern is seen in the phrase τὰ περὶ ὑμῶν (ta peri humon--the things concerning or pertaining to you all), which refers to all that pertains to and is happening within the spiritual life of that local church; it may be expressed by the English idea of condition, affairs, or circumstances.

33. Verse 21 begins with another use of the conjunction γάρ (gar--for, because), which continues the emphasis on Timothy and explains why Paul has no one like Timothy; it should not be taken as a second reason for sending him.

34. His explanation begins with the articular use of the adjective πᾶς (pas--all), which appears to introduce a somewhat unusual and startling criticism of everyone but Timothy.
35. The statement has given rise to a number of suggestions as to how one is to understand this statement in this context; some say it involves or refers to:
a. Exaggeration, which is designed to contrast others with Timothy in such a way as to enhance the reputation and authority of Timothy by means of hyperbole.
b. Evidence of Paul’s irritation and feelings of hostility toward some of the Christians in Rome.  Phil. 1:15,17
c. This view should be immediately rejected since Paul has already addressed this issue; further, there is no reason to believe that he would have chosen one of those believers for this mission anyway.

d. The cosmos at large, which is described in terms of its selfishness.

e. The cosmos is always and often only concerned with its own pursuits, but why would Paul suddenly point that out in the midst of his commendation of Timothy.

f. Every believer in general.

g. That should be rejected since Paul has already expressed his high regard for the Philippians and speaks favorably of some of those in Rome with him.  Phil. 1:15-16, 2:25
h. The final option is that Paul is referring to those who were present with him; it is limited only to those who were with Paul in Rome, who were available for a mission, and who could be trusted to encourage and support the Philippians.
36. What can be safely said is that Paul did not have anyone he really trusted with this mission other than Timothy, who possessed the two important characteristics of being like-minded with Paul and being more committed to the interests of Jesus Christ than his own pursuits.

37. The verb ζητέω (zeteo--seek) is used in a number of ways in the New Testament, but the sense of it in this context is devoting the effort necessary to realize one’s desire or objective.  ICor. 10:24, 14:12

38. The fact that it is a present indicative indicates that this is a reality of which Paul is keenly aware; the present tense should be understood as a customary use of the present, which refers to an action that regularly occurs, or to an ongoing state.
39. The phrase the interests of Jesus Christ has the sense of what concerns Jesus Christ, those things that matter to Him.

40. This certainly includes all that pertains to the gospel and the salvation of unbelievers; further, it includes all that is necessary to promote spiritual growth and excellence among believers during this dispensation.  Phil. 1:10
41. In the case of the Philippians, it would include the desire and willingness of Paul’s emissary to address conflicts in that local church, reconcile any differences, and restore peace and harmony within the group.  Phil. 4:3

42. This contrast certainly does have the overall effect of singling Timothy out from other believers and should result in enhancing his reputation with others.
43. Paul has already commanded the Philippians to place the interests others first (Phil. 2:4); to that command he has added the example of Christ (Phil. 2:5), his own example (Phil. 2:17), the example of Timothy (Phil. 2:19-22), and finally Epaphroditus.  Phil. 2:30

2:22 Now you know of his proven worth that, like a child with his father, he served with me for the gospel.  {de, (ch) now--h` dokimh, (n-af-s) 7X, the process of testing, a test, the results of passing a test; forward for emphasis--auvto,j (npgm3s) genitive of possession--ginw,skw (vipa--2p) you know, recognize--o[ti (abr) introduces the content of their knowledge--w`j (cs) as, like; in this manner--te,knon (n-nn-s) a child--path,r (n-dm-s) with his father; instrumental of association--douleu,w (viaa--3s) he served, he slaved; constative aorist--su,n (pd) with--evgw, (npd-1s) me--eivj (pa) lit. into, for, on behalf of--to. euvagge,lion (n-an-s) the good news, the gospel}
2:23 Therefore I hope to send him immediately, as soon as I see how things go with me;  {ou-toj (apdam-s) this one; forward for emphasis--me,n (cs) not translated but completed with de in verse 24; on the one hand…but on the other hand…--ou=n (ch) therefore, resumes the thought of sending from verse 19--evlpi,zw (vipa--1s) to hope; I expect--pe,mpw (vnaa) complementary infinitive, to send--w`j (cs) used with an to denote the timing of an uncertain event; whenever, “as soon as”--a;n (qv)--avfora,w (vsaa--1s) 2X, to direct one’s gaze; to gain more knowledge, to determine--to, (danp+) the things--peri, (pa) concerning--evgw, (npa-1s) me=my circumstances--evxauth/j (ab) 6X, immediately, at once}
2:24 yet I trust in the Lord that I myself also will be coming shortly.  {de, (ch) corresponds to μέν  in previous verse; now, yet, but--pei,qw (vira--1s) to persuade, to be persuaded or convinced--evn (pd)  ku,rioj@n-dm-s o[ti (cc) introduces content of his trust or confidence--kai, (ab) adjunctive, also--auvto,j (npnm1s) emphatic, I myself, I personally--tace,wj (ab) 10X, quickly, without delay, shortly-- e;rcomai (vifd--1s) will come; predictive future}
Exposition vs. 22-24
1. Paul continues providing information regarding the immediate future and his intention to send Timothy to Philippi, providing a second reason for his decision to do so.
2. The conjunction δέ (de--but, yet, now) introduces additional information about why Paul is sending Timothy specifically; it also serves to provide a contrast between Timothy and those who were pursuing their own interests.
3. The adjective δοκιμή (dokime--“proven worth”) is derived from the verb δοκιμάζω (dokimazo-- to examine, to test for approval).

4. That verb first means to make a critical examination of something or someone to determine the nature, validity, or worth of the object being examined.  Lk. 14:19
5. The verb and its cognates were also used of the result of such an examination, and referred to the conclusion that one drew regarding whether or not the item stood the test.
6. BDAG notes that this adjective denotes either the process of enduring something, or the fact that the testing validated the character of the one being tested.
7. The matter of Timothy’s proven character is something that the Philippians themselves had come to recognize since he had been Paul’s companion since the founding of the church in Philippi.

8. The verb γινώσκω (ginosko--know, recognize, figure out) deals with knowledge that one has acquired; that knowledge can come through a number of means, including instruction, observation, or investigation.
9. In the case of Timothy, the Philippians would have knowledge of his proven character by means of their observation of him and personal experience with him.

10. Thus, the Philippians recognized that Timothy had demonstrated his character and integrity when he was working with Paul in their presence (and perhaps at times when he may have worked there apart from Paul).
11. While it is true that Timothy was new to Paul’s team and he is not mentioned specifically in connection with the founding of that local church, the Acts narrative indicates that Timothy was present with Paul at that time.  Acts 16:1-3, 17:15

12. The manner in which Timothy participated alongside Paul in the ministry is described as being like the way a son would function with his father in regard to the family business.

a. In the ancient world a son would work in the same trade that his father did, learning side by side with him as he watched his father practice his profession.
b. In this same way, Timothy has served as an apprentice of sorts with Paul, who functioned as his parental mentor, working alongside him in the service of the gospel.
c. When it came to Paul, his profession was the proclamation and advancement of the gospel of Jesus Christ; Timothy demonstrated himself to be a son, who was ready, willing, and able to participate in that same enterprise.
13. The sentence structure is somewhat awkward, but the reason for that is that while Paul wanted to express the close personal relationship he and Timothy shared (like father and son), he did not want to leave the impression that he viewed Timothy merely as a subordinate.
14. The precise language Paul uses is important, since he does not complete the analogy between the father and son by saying that Timothy served him as a son would a father.
15. Instead, he uses the prepositional phrase σὺν ἐμοὶ (sun emoi--with me) to elevate Timothy to the status of a trusted associate, which he actually was.
16. The nature of their service is described by the Greek verb δουλεύω (douleuo--to work as a slave), which recognizes the reality of redemption and the fact that all believers have been bought with a price and are to serve as slaves of God.  ICor. 6:20; Eph. 6:6
17. The use of the aorist tense should be classified a constative use of the aorist, which views the action as a whole, describing it in a summary fashion.

18. While the immediate focus is on how Timothy conducted himself when in Philippi, the verb should be understood to include all of Timothy’s ongoing service for the gospel.  Phil. 1:1
19. Verse 23 uses the conjunction οὖν (oun--therefore) not to make an inference from what he has said, but as a marker that resumes that thought and language of verse 19.
20. Although it is not translated there is a μέν (men--on the one hand) δέ (de--on the other hand) construction that spans verse 23 and 24, which indicates that Timothy’s visit is distinct from Paul’s intended visit.
21. Verse 23 identifies Timothy with an emphatic use of the demonstrative pronoun, which is in the accusative case (direct object) and placed forward for emphasis.
22. The near demonstrative pronoun οὗτος (houtos--this, this one) refers to Timothy, who is one known to be of proven value and one perfectly qualified for the task.
23. It also draws attention to the fact that Paul is not sending just anyone to the Philippians, using any substitute available.
24. Rather, Timothy had an intimate relationship with Paul and had demonstrated humility and loyalty to Paul’s mission and message; he was a trusted member of Paul’s inner circle and essentially would act as Paul’s alter ego.
25. Timothy had no doubt learned all that his spiritual father had taught him and he served as a model for placing the interests of others first, which Paul has been emphasizing in this chapter.  Phil. 2:4,21

26. Paul uses the verb ἐλπίζω (elpizo--hope, trust), which means to look forward to something with the implication of confidence that what is anticipated will come to pass.
27. Unlike the English term hope, the Greek term emphasizes the fact that there is some reason for confidence that the hope will come to fruition; it can verge on the idea of confident expectation.
28. As in verse 19, Paul uses a complementary infinitive to complete the idea of his plan to send Timothy to Philippi.

29. The Greek sentence structure is interesting in that the term translated as immediately is separated from the πέμπω (pempo--send), which it modifies.
30. The adverb ἐξαυτῆς (exautes--immediately), which means at once or immediately does not refer to the time of writing; Paul does not intend to send Timothy until he gains some more information about certain matters.
31. The phrase ὡς ἂν (hos an--as soon as, whenever) introduces a contingency factor; it denotes that the action of the verb sending is dependent on some circumstance or condition.
32. In this case, the sending of Timothy awaits certain developments in Paul’s niche; the phrase τὰ περὶ ἐμὲ (ta peri eme--the things concerning me, my circumstances) is understood by many to be the equivalent of τὰ κατ᾽ ἐμε (ta kat eme--the things according to me).  Phil. 1:12
33. The phrase has been understood by the majority of interpreters to refer to the matter of Paul’s trial and the resolution of his legal matters in Rome.
34. A few have suggested that final disposition of Paul’s trial is not in view (Paul seems to know he would be acquitted), but more personal concerns that required Timothy’s presence in Rome.
35. What can be safely said is that there were things in Paul’s niche that needed to be addressed, or were in the process of being resolved, and as soon as these things were resolved, Timothy would be on his way.
36. Verse 24 continues with the conjunction δέ (de--but, yet, now), which completes the men…de… construction begun in verse 23.
37. Paul ends this section regarding what he anticipates in the near future by repeating what he had said in chapter 1; however, this statement is more emphatic.  Phil. 1:25
38. The use of the perfect tense of the verb πείθω (peitho--persuade, convince) indicates that Paul was convinced and confident that he would personally be returning to the Philippians in short order.
39. His confidence was in the Lord, which should not be taken as a reference to positional truth; rather, as in verse 19, it provides insight into Paul’s mindset and overall outlook.

44. For Paul, all his plans, expectations, and hopes were subjected to the lordship of Jesus the Messiah; he makes a plan, submits that plan to the Lord, and then depends upon the Lord for the fulfillment of that plan.  Acts 18:21; ICor. 4:19, 16:7-8

45. In this case, Paul makes it plain that his confidence is conditioned or informed by the will of God; it is a way of saying that Paul is certain that God is in this and approves of his plans.

46. Paul uses an emphatic construction to deal with his personal presence (I myself), which indicates the importance of his coming and his commitment to those in Philippi.
47. As Hansen has observed, Paul is not simply sending a letter or even his closest friend as substitutes for himself in order to avoid personal involvement; Paul continued to pour his life into those he served in the gospel.

48. Additionally, the promise of an impending visit by Paul, which would seem to be on the heels of Timothy’s arrival, would likely enhance the importance of this epistle and those that Paul would send to Philippi in the interim.  
Profile of Timothy

2:25 But in the meantime I decided it was necessary to send to you Epaphroditus, my brother and fellow worker and fellow soldier, who is also your messenger and minister to my need;  {de, (cc) now, but, whether Timothy or I come or not--avnagkai/oj (a--nn-s) 8X, used in neuter to denote what is necessary; forward for emphasis--h`ge,omai (viad--1s) to think about, to consider, to regard, to decide, to conclude; continues with complementary infinitive of pempo at end of verse; epistolary aorist--VEpafro,ditoj (n-am-s) 2X, lit. charming, amiable; these accusatives are objects of the infinitive send at end of verse--o` (dams) single article governs the three terms that follow--avdelfo,j (n-am-s) brother, stresses the family relationship--kai, (cc) connective--sunergo,j (ap-am-s) 13X, a companion at work, fellow-worker--kai, (cc) connective--sustratiw,thj (n-am-s) 2X, fellow-soldier, comrade in arms--evgw, (npg-1s) genitive of relationship--de, (cc) adds to list of titles; also--su, (npg-2p) of you; subjective genitive; the Philippians sent him as a representative and minister--avpo,stoloj (n-am-s)  kai, (cc) connective, perhaps hendiadys--leitourgo,j (n-am-s) 5X, one who performs public service, a servant, a minister--h` crei,a (n-gf-s) that which is lacking, that which is needed; objective genitive--evgw, (npg-1s) my; genitive of possession--pe,mpw (vnaa) to send; subject of the impersonal anankaios--pro,j (pa) to--su, (npa-2p) you all}
Exposition vs. 25
1. Verse 25 introduces another part of Paul’s plans, which focuses on Paul’s decision to send someone else to Philippi while he was awaiting information about his personal circumstances.
2. The idea is that Paul has plans to send Timothy to Philippi and perhaps follow closely behind him; in the meantime, he makes the decision to send Epaphroditus back to Philippi with this letter.

3. Paul describes his decision by using the same verb ἡγέομαι (hegemoai--consider, to regard) that he has used twice previously in this chapter.  Phil. 2:3,6

4. The repetition here should cause the Philippians to understand that his decision was based on careful consideration and that he placed the needs of others above his own needs.

5. The construction here is to be classified as epistolary aorists (I decided to send), which views these actions from the perspective of those reading the letter; some versions (NIV, NAB) reflect this and translate it as a present tense (I think..).
6. The adjective ἀναγκαῖος (anankaios--needed, necessary) is placed forward for emphasis; this term and its cognates deal with the compulsion that comes from some internal pressure or some external coercion.  Matt. 14:22; Acts 26:11; Rom. 13:5; IICor. 9:7

7. After considering the matter of the uncertainty he was facing at that time, Paul concluded that sending Epaphroditus with this letter was a sound and necessary decision based on a couple of facts.

a. Based on his imprisonment and his decision to retain Timothy in his company, neither Paul nor Timothy was free to travel; thus, they could not serve the interests of the Philippians in person.
b. Paul knew about the concern that those in Philippi were enduring because of the fact that Epaphroditus had fallen ill.  Phil. 2:26

c. Paul was also aware of the soul pressure that Epaphroditus was facing since he believed that the royal family in Philippi had not learned of his recovery.

8. Although the infinitive is quite removed from the adjective necessary, it actually functions as the subject of the impersonal construction.  I concluded to send Epaphroditus is necessary…
9. The man Paul is sending back to Philippi is only mentioned twice in the New Testament and both are found in this letter.  Phil. 2:25, 4:18

10. His name was a common one at that time; it was derived from the name Aphrodite, the Greek fertility goddess worshipped throughout the Greco-Roman world.

11. The name, which was likely provided by his parents in honor of Aphrodite, came to mean one who was lovely, charming, or amiable. 
12. Given the symbolic importance of names in antiquity, it is interesting to note that when Epaphroditus became a believer, no one suggested (not even Paul) that this overtly pagan name be changed or otherwise Christianized.
13. This should never be considered necessary, since believers should be aware of the fact that simply because one has a “Christian name” does not guarantee that he would effectively live the Christian way of life.

14. Although it is recognized that the name Epaphras is a contracted form of this name, one should recognize that these are two different men.  Col. 1:7, 4:12; Philemon 1:23

15. Outside of what Paul records about this trusted associate here in Philippians, nothing more is known.

16. Paul next applies three descriptions about Epaphroditus, which all relate to his relationship with Paul; the next two designations describe him based on his relationship to the church at Philippi.

17. Paul begins his description of his relationship with Epaphroditus by using three nouns that are governed by a single definite article and qualified by a single use of the pronoun ἐγώ (ego--my).
18. Many have recognized that the terms start with the most general and move to more specific designations for Epaphroditus.
19. The first term ἀδελφός (adelphos--brother) is one that Paul uses of believers generally; it stresses the familial relationship that believers in Christ share as spiritual siblings in the family of God.
20. The second way Paul describes Epaphroditus is as a fellow-worker; the noun συνεργός (sunergos-- helper, fellow-worker) was commonly used in the ancient world to refer to someone who shared a similar task or trade.
21. Although Paul applies this term to more than a few people by name (sixteen in total), there is little doubt that there were probably others that Paul considered as fellow-laborers with him.
22. In that regard, this term should be taken as a general reference to those people who participated in and contributed to his ministry at various levels; this might include sharing the gospel, financial support, delivering messages, or working with other believers on Paul’s behalf.
23. The third way Paul designated Epaphroditus is with the Greek term συστρατιώτης (sustratiotes--a fellow-soldier); however, this term is more rare and only applied to one other individual in the New Testament.  Philemon 1:2
24. This term emphasizes the matter of the spiritual warfare, which is a direct consequence of engaging oneself on behalf of the cause of Christ and the gospel.
a. The matter of spiritual warfare involves the ongoing conflict with the forces of darkness; the believer’s warfare is one of viewpoint as he seeks to take every thought captive.  IICor. 10:4
b. No doubt Epaphroditus had faced the human adversaries of the gospel as he contended earnestly for the faith that Paul proclaimed.
c. Another biblical emphasis involves the matter of the soldier and the suffering he endures for the cause of Christ; this is the lot of the adjusted soldier.  IITim. 2:3; Phil. 1:29
25. There can be little doubt that Epaphroditus had endured significant suffering as a result of his service with Paul on behalf of the work of Christ; in fact, that service had nearly cost him his life.  Phil. 2:30
26. At this point, Paul shifts from the relationship he shared with Epaphroditus to the responsibilities that had been entrusted to this man by the church in Philippi.
27. Paul speaks of Epaphroditus’ commission by the Philippians by designating him as an ἀπόστολος (apostolos--apostle, one sent on a mission), which is not to be interpreted in its technical sense of an apostle.
28. Rather, the term refers to anyone who had been prepared and sent out on a mission in order to act on behalf of those sending him.
29. In some cases it refers to persons who are dispatched for a specific purpose, and the context determines the status or function, which can be expressed by such terms as ambassador, delegate, or messenger.
30. Thus, in this context, it simply means that Epaphroditus was their chosen representative, sent out by the Philippian church to act as their messenger on their behalf with regard to Paul.
31. The Greek construction, which places the pronoun σύ (su--of you, your) forward for emphasis, is one that links the two concepts of messenger and minister together.
32. The term translated minister is λειτουργός (leitourgos--minister, servant), which originally meant someone who performed public service (administrative or religious) at his own expense.

33. In the ancient world, this term referred to service of special importance and was used to denote one who was highly respected and honored by his fellow citizens.
34. In the New Testament, it came to be used of those whose service is viewed in terms of priestly service to God.  Rom. 13:6; Heb. 1:7, 8:2
35. Because these descriptions are closely united some have translated the entire idea as your messenger sent to minister to my need.
36. The purpose for sending Epaphroditus is expressed by the Greek noun χρεία (chreia--what is lacking, what is needed), which most have understood in terms of Paul’s financial needs.
37. Some have taken the view (without any supporting evidence) that Epaphroditus was sent to Paul and was to stay with him as long as Paul needed him, ministering to him in any capacity that was necessary.
38. While one might imagine the Epaphroditus provided personal encouragement to Paul during his arrest, there is no indication that he ministered in any other way.
39. The fact that Epaphroditus apparently had contracted a very serious illness would have limited his ability to minister in any way. 
40. However, the term is singular and it is evident from Paul says later that his financial need is in view, since he would have been reliant on financial assistance for food, lodging (Acts 28:30), and any other necessities.  Phil. 4:16
41. The Roman Empire merely provided the soldier to serve as the guard, but any other necessities or amenities would have to be provided by family, friends, or in this case, the royal family.
42. Paul acknowledges the Philippians’ mission in terms of offering priestly service to God by sending Epaphroditus with the finances necessary for him to be sustained under his house arrest.
2:26 because he was longing for you all and was distressed because you had heard that he was sick.  {evpeidh, (cs) 10X, used as a marker of time, or marker of cause or reason--eivmi, (viia--3s+) he was; periphrastic--evpipoqe,w (vppanm-s) 9X, to have a strong desire, to long for, to yearn for--pa/j (a--am-p) all--su, (npa-2p) of you all--kai, (cc) connective--avdhmone,w (+vppanm-s) continues periphrasis; 3X, to be anxious, distressed, deeply bothered--dio,ti (cs) because, through the fact that--avkou,w (viaa--2p) has pluperfect force, you had heard--o[ti (ch) that, introduces content they heard--avsqene,w (viaa--3s) to experience a limitation, a weakness, or a sickness; constative aorist}
2:27 For indeed he was sick to the point of death, but God had mercy on him, and not on him only but also on me, so that I would not have sorrow upon sorrow.  {ga,r (cs) for--kai, (ab) also, indeed, even; this combination confirms and intensifies the information about his illness--avsqene,w (viaa--3s) he was sick; constative aorist--paraplh,sioj (ab) lit. an adjective, but functions as an adverb; to come near to death=nearly died--qa,natoj (n-dm-s) physical death--avlla, (ch) adversative; but--o` qeo,j  (n-nm-s) the God--evlee,w (viaa--3s) to take pity on, to show mercy to--auvto,j (npam3s) him=Epaphroditus--de, (cc) signals an addition, further information about God’s mercy--ouv (qn) not--auvto,j (npam3s) him--mo,noj (a--am-s) only, alone--avlla, (ch) adversative; but--kai, (ab) adjunctive, also--evgw, (npa-1s) on me--i[na (cs) introduces negative purpose clause for God bestowing pity or mercy--mh, (qn) not--lu,ph (n-af-s) 16X, sorrow, pain, grief--evpi, (pa) upon; signifies an addition of sorrow--lu,ph (n-af-s) sorrow, grief--e;cw (vsaa--1s) I might have; when used of emotions it means to experience something}
Exposition vs. 26-27
1. In verse 26 Paul provides two distinct reasons for his decision to send Epaphroditus back to Philippi immediately rather than waiting to see how things progressed in his own niche.
2. The Greek involves a periphrastic construction with the verb εἰμι (eimi--he was) and the participle of the verb ἐπιποθέω (epipotheo--to long for, to yearn after).

3. The imperfect tense of the verb, coupled with the present tense of the participle, indicates that what Paul is describing was not an isolated incident; rather, it indicates that Epaphroditus had been experiencing this strong emotion for some time.

4. Although a number of interpreters have suggested that this verb should be understood in the sense that Epaphroditus was homesick, such is not the case.

5. Rather, their view is, as Fee put it, “psychologizing pure and simple”; this is evident since Paul had used this same verb earlier in this letter and it had no implications of homesickness.  Phil. 1:8
6. Since Paul also used the verb ἐπιποθέω (epipotheo--to long for, to yearn after) of himself, this should be understood as an expression of how strongly he and Epaphroditus desired to see the Philippians.

7. The somewhat redundant phrase all of you all is used six times in this letter to emphasize that no one in Philippi is excluded; this is in keeping with the idea of inclusion and unity so prevalent in this epistle.

8. The second reason Paul provides follows the connective use of the conjunction καί (kai--and), which continues a second periphrastic construction that uses the imperfect of verb εἰμί (eimi--was) along with another present participle.

9. The verb ἀδημονέω (ademoneo--to be upset, distressed, anxious, or troubled) is somewhat rare and only used three times in the New Testament.
10. The only other usages refer to the emotional state of Jesus Christ when He was in the garden of Gethsemane contemplating His impending crucifixion.  Matt. 26:37; Mk. 14:33

11. The fact that Paul uses such strong terms to express the emotions that Epaphroditus was experiencing has caused some to suggest that he was emotionally immature, somewhat unstable because he was homesick and prone to anxiety.
12. However, even though both these verbs express deep and strong feelings, emotions, or passions, they should not be taken to imply some sort of immature mindset or psychological tendency toward anxiety.
13. Therefore, his commendation should not be understood as an attempt to gloss over Epaphroditus’ problems; rather, Paul not only understands his feelings, he shares and validates them.
14. Some of the emotional distress that Epaphroditus endured was caused by the fact that he knew the Philippians had heard about his illness, but had not heard about the fact that he had recovered from the illness that almost killed him.
15. This is one of the parts of the letter that has caused some interpreters to reject the fact that Paul was in Rome when he wrote this epistle.
16. They suggest that there was not sufficient time for these events to have occurred the way they are recorded here; in that regard they posit five trips between Philippi and Rome.

a. The Philippians learn of Paul’s imprisonment from someone coming from Rome.

b. They assemble an offering and send Epaphroditus to Rome.

c. Someone returns to Philippi from Rome with news of Epaphroditus’ illness.

d. Someone returns to Rome with the news that the Philippians are concerned about Epaphroditus.

e. Epaphroditus is sent back to Philippi with this letter.
17. Since a single trip likely averaged about two months, they argue that this would have taken almost a year for those trips, which is difficult to fit into the two-year imprisonment if one allows for any significant time between trips.
18. Outside of the fact that their math is faulty, there is no need to believe that five trips were made or even necessary; this view assumes too much since one can make the argument that only two (or perhaps three) trips were actually necessary.

a. The first trip from Rome to Philippi was not necessary since Paul had been in Roman custody for three years prior to his arrival in Rome, allowing plenty of time for the Philippians to be aware of his situation.

b. Epaphroditus’ trip from Philippi to Rome is certainly necessary and no one argues that point.

c. Given that Epaphroditus was likely carrying a considerable sum of money, and knowing how Paul had conducted himself in regard to monetary situations, it is almost certain that Epaphroditus was accompanied by others on the trip to Rome.
d. It would seem that Epaphroditus either fell ill on the journey to Rome or just after arriving there; one of those with him was either sent back or chose to return to Philippi with the news that Epaphroditus was sick.

e. This view is favored by a few interpreters based on the fact that if he fell ill on the way, continuing the trip to Rome was what potentially placed his life in such danger.  Phil. 2:30

f. Even if they all continued to Rome, that trip back to Philippi would only take an average of about two months to complete.

g. The fourth trip is entirely unnecessary since Epaphroditus would have known that whoever returned to Philippi would have informed those in Philippi about his illness; he would not have needed a message from the Philippians to understand that they knew about his situation.
h. Given the importance of the mission of Epaphroditus, it only makes sense to believe that the Philippians trusted him and held him in high regard; of course they would be concerned about one of their own.

19. Paul goes on in verse 27 to explain about the severe nature of the illness; the phrase καὶ γὰρ (kai gar--for indeed) is both explanatory and intensive, with καὶ (kai--indeed, even) implying that the statement about Epaphroditus’ sickness was an understatement.
20. Although nothing is said of the nature of his illness, Paul emphasizes the fact that it was something so severe that it had left Epaphroditus at the point of death. 
21. Although Epaphroditus had been at death’s door, Paul uses the strong adversative conjunction ἀλλά (alla--but!) to introduce the matter of God’s mercy that had been extended to both Paul and Epaphroditus.
22. It is worth noting that Paul did not say that God restored Epaphroditus to health or that he delivered him from death, but simply that his recovery is viewed as an act of God’s mercy.
23. While there is no doubt that his recovery and return to health is in view, Paul does not provide any information as to how Epaphroditus was restored to health.
24. One might wonder why Paul did not simply heal Epaphroditus since he had clearly exhibited this ability earlier in his ministry.  Acts 14:8-10, 19:11-12, 20:7-10, 28:8-9
a. One should recognize that the last healing mentioned in the Acts narrative occurred late in 59 AD, and there are no recorded instances of Paul healing after that time.

b. In fact, there are at least two recorded instances of people that were close to Paul getting sick and no evidence that Paul healed them or even attempted to heal them.  Phil. 2:26-27; IITim. 4:20

c. It is evident that Timothy had an ongoing physical problem that Paul did not heal.  ITim. 5:23

d. All mentions of healing or the gift of healing occur before 60 AD, leading this interpreter to wonder if the temporary gifts had already ceased on their own, going the way of tongues.  ICor. 13:8
25. Paul mentions nothing of instructing Epaphroditus to call for the elders in Rome, praying for the sick, the laying on of hands, or anointing Epaphroditus with oil, which was apparently practiced in the early portions of the Church Age.  James 5:14-15

26. Additionally, he says nothing about any physical steps taken on behalf of Epaphroditus; there is no mention of a physician or the use of medicines.

27. While some or all of these steps may have been taken (certainly prayer was offered), Paul’s focus is not on Epaphroditus’ restoration to health or how that happened; it is on the sovereign exhibition of God’s mercy.

28. Not only did the Lord extend mercy to Epaphroditus by restoring him to health, he had mercy on Paul as well.

29. The loss of Epaphroditus, whom he obviously loved and held in high regard, would have likely been more difficult for Paul to take since he would have known that Epaphroditus died attempting to render service to him.
30. Paul closes verse 27 with a purpose clause, which explains why God chose to have mercy on Paul and restore Epaphroditus to health; for Paul, this was actually the result.
31. Some interpreters take the phrase λύπην ἐπὶ λύπην (lupen epi lupen--grief upon grief, sorrow upon sorrow) literally and seek to identify what other source of grief existed in Paul’s niche at that time.
32. While there were likely a number of things that weighed on Paul, one distinct thing stands out in his writings: the constant sorrow over the unbelief of the Jews.  Rom. 9:2

33. Other issues would certainly have weighed on Paul at this time, including the matter of his incarceration, his upcoming defense, the illness of Epaphroditus, and the bad blood some in Rome had manifested toward Paul.

34. Rather than seeking to identify the specific pressure to which Paul is referring, some understand the phrase as an idiom that expresses the intensity of his sorrow or grief in the face of death.

35. In any case, what does stand out here is Paul’s frank and honest admission that he would experience great and overwhelming sorrow if Epaphroditus had died. 
36. Since the thought of losing his good friend and fellow soldier was almost more than Paul could bear, he emphasizes the matter of God’s mercy in not subjecting Paul to a very difficult loss.
37. In spite of the fact that joy is a prominent theme in this letter, Paul was quite realistic about the emotional matters of loss and sorrow that would be involved in the death of a dearly beloved brother.  IThess. 4:13ff
2:28 Therefore I have sent him all the more eagerly so that when you see him again you may rejoice and I may be less concerned about you.  {ou=n (ch) inferential; therefore--pe,mpw (viaa--1s) I sent; epistolary aorist--auvto,j (npam3s) him--spoudai,wj (abm) 3X, comparative adverb; to be quick or hasty, to be eager or diligent; forward for emphasis--i[na (cs) introduces purpose clause--ei=don (vpaanm2p) temporal participle; when or after you see him--auvto,j (npam3s) him=Epaphroditus-- pa,lin (ab) again, once more--cai,rw (vsao--2p) you may be glad, happy, rejoice--kavgw, (cc&npn-1s) crasis; and I myself--a;lupoj (a-mnm-s) 1X, free from grief or sorrow, lacking distress; comparative--eivmi, (vspa--1s) I may be}
Exposition vs. 28
1. The inferential conjunction οὖν (oun--therefore) begins verse 28, which introduces Paul’s conclusion regarding Epaphroditus’ immediate future based on the facts available to him.

2. These include the following.

a. The first fact, and likely the most important for Paul, was that Epaphroditus had been deathly ill and had now been restored to health.

b. The second thing of which Paul was aware was that Epaphroditus was under some soul pressure to return to Philippi and see his brothers and sisters.

c. The third thing Paul knew was that the Philippians had been informed of Epaphroditus’ illness, but had not been informed of his recovery. 
d. Another reason that surfaces in verse 28 relates to Paul and the pressure he felt due to his own concern for those in Philippi.

3. Based on these things, Paul makes the decision to send Epaphroditus back to Philippi, which is emphasized by the fact that he states this twice.  Phil. 1:25,28
4. In both cases, Paul uses the verb πέμπω (pempo--send), which is the simple verb for sending someone somewhere; it does not carry any connotation of a commission or authority.
5. In verse 28 this verb is an aorist, which should be understood as an epistolary use of the aorist; this use of the aorist is one in which the author self-consciously describes his action from the time frame of the audience.
6. BDAG provides two meanings for σπουδαίως (spoudaios--hastily, eagerly); the first has reference to time and has the idea of acting with speed or promptly, while the second deals with the manner of action and has the idea of being conscientious in discharging a duty.

7. This family of words first expresses quick movement in the interests of a person or cause; however, since rushing to do something normally reflects an eagerness to do it, it can convey the sense of being eager, diligent, or zealous to act.  Lk. 7:4
8. The adverb σπουδαίως (spoudaios--hastily, eagerly) is a comparative form, which conveys the idea of more eagerly; it conveys some increased sense of urgency, speed, or eagerness.

9. This form is probably used to imply a change of plans for Paul based on the serious nature of Epaphroditus’ illness and his merciful restoration to health.

10. It would seem that the original intention of the Philippians was not only to send Epaphroditus with the financial offering for Paul, but to have him remain there and minister to Paul during his imprisonment.

11. Perhaps the intention was to stay until Paul’s trial in order to report the outcome of that trial to those in Philippi.

12. In any case, Paul makes it very plain that he was sending Epaphroditus back sooner than was probably anticipated.

13. Given that Paul twice takes responsibility for his return, it is clear that the idea did not originate with Epaphroditus.
14. This coupled with his profuse commendation of Epaphroditus should serve to deflect any criticism of this man, since some may have come to believe that he had somehow fallen short of fulfilling his mission.

15. Paul then provides two purposes for sending Epaphroditus, one of which focuses on the impact on the Philippians, while the other focuses on a benefit for Paul.

16. The only difficulty with the first purpose is found in the placement of the adverb πάλιν (palin--again), which may be construed with the temporal participle that precedes it.

17. However, interpreters are about evenly divided and some construe the adverb with the verb χαίρω (chairo--be happy, rejoice) that follows it.

18. In the end, their added happiness is contingent upon the return of Epaphroditus, so it is evident that they will not fulfill this purpose of Paul’s and rejoice until they have seen him again.

19. The second purpose relates to Paul’s own outlook and emotional state, which obviously was affected by the serious illness of Epaphroditus.

20. There is little doubt that Paul knew that the sending of Epaphroditus by the Philippians was only based on his own condition; he would have recognized that he was the involuntary cause of some of the distress the Philippians and Epaphroditus were experiencing.

21. Paul’s use of the comparative form of the adjective ἄλυπος (alupos—without sorrow or grief) clearly indicates that Paul does not expect all the things that troubled him would be resolved by sending Epaphroditus back.

22. However, the prospect of a joyful reunion between Epaphroditus and those that commissioned him does lessen the distress and remove some of the emotional pressure from Paul.

23. As mentioned previously, Paul always experienced distress over the negative volition of his people; other pressures included the matter of his incarceration, his upcoming defense, and the bad blood some in Rome had manifested toward Paul.

24. What is clear is that Paul makes no secret of the fact that he will continue to experience sorrow, which indicates that his prescription for joy does not include the removal of all sorrow, grief, or distress.
25. Rather, Paul recognizes that sorrow is part of the lot of the adjusted believer; the Christian way of life is not about God removing every pressure, distress, or sorrow the believer faces.  IICor. 6:8-10
26. Rather, the believer is called upon to focus his attention on the Lord in the midst of his testing and sorrows (IICor. 7:4; James 1:2), recognizing that distress and sorrow are part of experience of the positive believer in this world.  Jn. 16:33 
27. He should cast all his cares on the Lord and experience the joy of the Lord in spite of the pressures and sorrows he may face, knowing that God is for him.  Rom 8:31; Neh. 8:10; Ps. 16:11
28. It is evident that Jesus Christ endured the various pressures, testings, and sufferings related to the cross because He was focused on God’s plan and His coming reward.  Heb. 12:2
2:29 Therefore welcome him in the Lord with all joy, and keep holding men like him in high regard;  {ou=n (ch) inferential, therefore--prosde,comai (vmpn--2p) 14X, to receive favorably, to accept, welcome--  auvto,j (npam3s) him--evn (pd) in--ku,rioj (n-dm-s) Lord--meta, (pg) with; introduces the manner in which they are to welcome him--pa/j (a--gf-s) all, every--cara, (n-gf-s) joy, happiness; with joy has the idea of the adverb joyfully--kai, (cc) connective--o` toiou/toj (apdam-p) those in a class, such a kind as, these types of men; direct object of echo--e;ntimoj (a--am-p) 5X, those regarded highly because of some quality or status, honored, respected; predicate adjective--e;cw (vmpa--2p) lit. to have, to hold or manifest the proper attitude; present means keep on holding}
2:30 because he came close to death because of the work of Christ, chosing to risk his life to complete what was lacking from your service to me.  {o[ti (cs) causal, because--dia, (pa) because of, on account of; this phrase is forward for emphasis--to, e;rgon (n-an-s) deed, action, work--Cristo,j (n-gm-s) objective genitive; work done on behalf of Christ; subjective, work that Christ commissioned--me,cri (pg) close to, to the point of--qa,natoj (n-gm-s) physical death--evggi,zw (viaa--3s) to draw near, to approach or come near--paraboleu,omai (vpamnm-s) 1X, to cast alongside, to expose to some risk or hazard; participle of means, how he came close to death; note middle voice--h` yuch, (n-df-s) the soul--i[na (cs) introduces purpose clause--avnaplhro,w (vsaa--3s) 6X, to fill up, to complete or fulfill--to. u`ste,rhma (n-an-s) 9X, a deficiency, that which is lacking or missing--su, (npg-2p) of you, from you; subject of husterma; your lack or deficiency--h` leitourgi,a (n-gf-s) 6X, service of some public or formal type; partitive genitive--pro,j (pa) to, toward--evgw, (npa-1s) me}
Exposition vs. 29-30
1. Paul begins verse 29 with another use of the inferential conjunction οὖν (oun--therefore, consequently), which introduces a couple of commands that deal with the way the Philippians are to deal with Epaphroditus and other men of his spiritual caliber.
2. The first command uses the verb προσδέχομαι (prosdechomai--wait for, expect, receive, welcome), which is used of waiting for something or someone.  Mk. 15:43; Lk. 12:36
3. Although it is translated by the English term receive in the New American Standard translation, it is somewhat stronger than the English verb receive; it means to receive favorably, to provide a friendly reception, or to welcome someone.
4. Although the form is a present imperative, the nature of the verb does not imply some ongoing reception or celebration for Epaphroditus as some interpreters have suggested.
5. However, it does anticipate a warm welcome, which is confirmed by the two prepositional phrases that follow.

6. The first prepositional phrase ἐν κυρίῳ (en kurio--in the Lord) is often used to refer to the matter of positional truth; it may be a reminder that all believers are in union with Christ and should be treated accordingly.

7. While Lenski rightly suggests that it stresses an “important spiritual connection that unites believers” (a reference to positional truth), others take it as a command to receive Epaphroditus just as they would the Lord Himself.  Matt. 10:40

8. However, that prepositional phrase is never used in the last sense, so the phrase has the idea of receiving him as one would any highly regarded brother in the Lord, who had demonstrated his exceptional character.
9. The second prepositional phrase is μετὰ πάσης χαρᾶς (meta pases charas--with all happiness or joy), which functions adverbially and has the sense of receiving him joyfully.
10. When Epaphroditus returns to Philippi, he is to be welcomed joyfully; there should be nothing but enthusiastic happiness, which might potentially be expressed in some sort of church celebration.

11. The fact that Paul adds these qualifiers has led some to believe that Paul writes this ways because he thought that Epaphroditus might not receive a warm welcome in Philippi; while these qualifiers do not automatically indicate that, it might be implied.
a. It is possible that some in Philippi may have felt that the commission given to Epaphroditus had not been fulfilled, since Paul was sending him back earlier than was anticipated.
b. Perhaps they were concerned that Epaphroditus’ illness had not only impacted his ability to minister to Paul, it may have even caused Epaphroditus to abandon his mission and return home.

c. If the Philippians had anticipated a lengthier ministry for Epaphroditus in Rome, his return may have signaled some dissatisfaction on Paul’s part, which may have been interpreted as a rejection of their ministry to him.
12. Even if any of the above were true, it is evident that Paul highly commends Epaphroditus and will go on in verse 30 to remove any suggestion that his return had anything to do with some failure on his part.
13. He has already pointed out twice that the decision to send Epaphroditus back to Philippi was Paul’s alone; thus, apostolic authority is one critical factor in this decision.

14. The second command uses an idiom, which involves the verb ἔχω (echo--to have, possess) and the adjective ἔντιμος (entimos--highly regarded, respected, honored), with the person being honored in the accusative case.
15. However, Paul does not command that they are to hold only Epaphroditus in high regard; he recognizes Epaphroditus as being part of a larger group (but still quite small) of believers who are worthy of great respect.

16. The use of the definite article with the adjective τοιοῦτος (toioutos--such a kind, such a class) indicates that Epaphroditus is part of a specific group of honorable believers.
17. Paul does not specify how they are to honor Epaphroditus, since that decision would really lie with the Philippian church.
18. However, any honor should be shown in such a way that it ultimately focuses attention of God’s plan and His work of providing the types of believers that are committed to advancing His kingdom without regard to the personal cost involved.
19. Paul begins verse 30 with a causal use of the conjunction ὅτι (hoti--because), which serves to provide the reasoning for the two commands in the previous verse.
20. Given the immediate context of Philippians 2, it would appear that Paul frames the actions of Epaphroditus in such a way so as to show that he reflected the actions of Christ.
21. Just as Christ was obedient to God’s will to the point of an ignominious death, Epaphroditus had likewise faced the death test in order to fulfill the will of God.
22. Just as the Father exalted Christ for his obedience, so the Philippians are to honor Epaphroditus for his commitment to the work of ministry.
23. There is little doubt that the statement about Epaphroditus coming close to death does not refer to persecution or other threats as some think; it refers to the serious nature of the illness that almost killed him.

24. Paul places the prepositional phrase because of the work of Christ forward to draw attention to the reason Epaphroditus had come close to death.

25. The phrase the work of Christ is unique to this verse, but the related idea of the work of the Lord is found in a couple of places.  ICor. 15:58, 16:10

26. Both phrases can be classified in a couple of ways; the genitive of Χριστός (Christos--Christ, Messiah) may be taken objectively, which means that it is work done with Christ as the object, work done for Him, or on behalf of His kingdom.  
27. It can also be seen as a subjective use of the genitive, which means that Christ is viewed as the subject, who has planned and commissioned certain works for believers.  Jn. 5:36
28. Some have suggested that this is an example of a plenary genitive, which can have the force of both; in most cases, the subjective idea produces the objective reality.
29. In this case, the sense would be that Christ commissioned Epaphroditus to accomplish this particular work, which Epaphroditus executes on behalf of Christ and His kingdom.

30. When Paul states that this man faced the death test for the work of Christ, he is equating the work done on Paul’s behalf with work that Christ has commissioned and work done on His behalf.

31. Ultimately, Epaphroditus was doing the work of Christ; even though his commission came from the local church in Philippi and he was directed by Paul, Christ was behind the scenes leading Epaphroditus and working His will through him.  Prov. 16:9; Ps. 37:23
32. In spite of the suggestions of more than a few interpreters, the phrase should not be understood in this context to refer to the matter of evangelism, since the work in view involves Ph2 service to another believer.  
33. Paul goes on to describe how Epaphroditus came close to dying, using an aorist participle of the verb παραβολεύομαι (paraboleuomai--risk, expose to danger), which is found only here in the New Testament.
34. Although there have been some attempts to link this term with gambling, there is no solid evidence that such is the case; however, the verb does have the sense of venturing something, risking something, or exposing oneself to danger.
35. Paul indicates that Epaphroditus had risked his ψυχή (psuche--soul, life), which should be understood not as some threat to the existence of his soul, but as something that threatened his physical existence.
36. Once Epaphroditus knew he was seriously ill, he was confronted with the choice of either looking out for what was in his own best interest, or placing the interests of others above his own interest.
37. He placed the interests of Paul first by continuing his mission until the funds had been delivered; as seen in what follows, he placed the interests of those who sent him above his own interests.
38. Paul provides the reason why Epaphroditus engaged in such risky behavior by means of a purpose clause that focused on the fact that those in Philippi were unable to minister to Paul because of the distance.

39. While it may seem that this is a rebuke for their lack of preparedness or a lack of service to Paul, it actually communicates gratitude for the local church in Philippi and their messenger.
40. The verb ἀναπληρόω (anapleroo--to complete, fill what is lacking) is used here of Epaphroditus ministering to Paul in the place of the Philippians.
41. He fully discharged the ministry with which he had been entrusted (and which the Philippians would have liked to render) because he was with Paul and they were not.
42. Although Paul speaks in terms of a lack, it is not something that is lacking or deficient because they were not doing what they could; rather, it was a lack caused by their absence from Paul.
43. Paul speaks similarly in the book of Corinthians and in each case the meaning is to make up for the absence of some by representing those who could not be present.  ICor. 16:17
44. Those in Philippi were separated by a great distance and could not be with Paul and minister to him personally. 

45. Paul is aware of their deep concern for his welfare, so one should not think that there is any hint of criticism in his remark; in fact, the placement of the pronoun your emphasizes that they had been rendering the service of royal priests.
46. The noun Paul uses is λειτουργία (leitourgia--service), which was the usual term to denote service performed by an individual for the state or for a religious cult.
a. The verbal cognate leitourge,w (leitourgeo—to minister) originally meant to perform a public service or to serve in a public office.

b. In the Roman world, distinguished citizens were expected to serve in a variety of offices (both secular and religious); they were expected to bear all the costs and obligations that such service to their countrymen demanded.

c. In return for such services, aristocrats received public recognition as benefactors or persons of exceptional merit. 
d. The high status that was accorded to these people was associated with their service; by using this family of words, Paul elevates the normal ministry of believers to a similar high status.
e. The Septuagint frequently uses this verb to deal with the matter of priestly service to God (Ex. 28:35,43; Lk. 1:23) or of Levitical service.  Num. 3:6
f. The idea is that believers are recognized as functioning as priests; Epaphroditus ministered to Paul in the absence of the Philippians, and that service should be recognized and honored by the Philippians.
47. Paul sees in Epaphroditus the whole Philippian congregation engaged in priestly service that was designed to meet his needs; thus, his praise of Epaphroditus is also praise for those in Philippi.  
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